Sutta Madhupindika: Gumpalan Madu
(Madhupindika Sutta: The Ball of Honey)
[Majjhima Nikaya 18]

I have heard that on one occasion the Blessed One was living among the
Sakyans near Kapilavatthu in the Banyan Park. Then in the early morning,
having put on his robes and carrying his bowl & outer robe, he went into
Kapilavatthu for alms. Having gone for alms in Kapilavatthu, after the meal,
returning from his alms round, he went to the Great Wood for the day's
abiding. Plunging into the Great Wood, he sat down at the root of a bilva
sapling for the day's abiding.

Saya mendengar suatu ketika, Bhagava sedang tinggal bersama suku Sakya
di dekat Kapilavatthu di Taman Beringin. Kemudian di awal pagi hari, setelah
mengenakan jubah dan membawa patta serta jubah luarnya, beliau menuju
Kapilavatthu untuk ber-pindapatta. Setelah kembali dari ber-pindapatta di
Kapilavatthu, beliau menuju Hutan Besar untuk tinggal di hari itu. Memasuki
Hutan Agung, beliau duduk di bawah pohon maja muda untuk hari itu.

Evam me sutam: ekam samayam bhagava sakkesu viharati kapilavatthusmim
nigrodharame. Atha kho bhagava pubbanhasamayam nivasetva
pattacivaramadaya kapilavatthum pindaya pavisi, kapilavatthusmim pindaya
caritva pacchabhattam pindapatapatikkanto yena mahavanam tenupasankami
divaviharaya. Mahavanam ajjhogahetva beluvalatthikaya mile divaviharam
nisidi.

Dandapani ("Stick-in-hand") the Sakyan, out roaming & rambling for exercise,
also went to the Great Wood. Plunging into the Great Wood, he went to where
the Blessed One was under the bilva sapling. On arrival, he exchanged
courteous greetings with him. After an exchange of friendly greetings &
courtesies, he stood to one side. As he was standing there, he said to the
Blessed One, "What is the contemplative's doctrine? What does he proclaim?”

Dandapani (‘memegang tongkat di tangan’) dari suku Sakya yang sedang
berkelana melakukan olah raga, juga menuju Hutan Agung. Memasuki Hutan
Agung, dia menuju tempat Bhagava di bawah pohon maja muda. Setelah
tiba, dia bertegur-sapa dengan beliau. Setelah saling bertegur-sapa dan
memberi salam, dia berdiri di satu sisi. Selagi berdiri di sana, dia berkata
kepada Bhagava, “Apakah ajaran dari Samana? Apakah yang Samana
proklamirkan?”

Dandapanipi kho sakko janghaviharam anucankamamano anuvicaramano
yena mahavanam tenupasankami. Mahavanam ajjhogahetva yena
beluvalatthika yena bhagava tenupasankami. Upasankamitva bhagavata
saddhim sammodi. Sammodantyam katham saraniyam vitisaretva
dandamolubbha ekamantam atthasi. Ekamantam thito kho dandapant sakko
bhagavantam etadavoca: "Kimvadi samano, kimakkhay1"ti?

"The sort of doctrine, friend, where one does not keep quarreling with anyone
in the cosmos with its devas, Maras, & Brahmas, with its contemplatives &
brahmans, its royalty & commonfolk; the sort [of doctrine] where perceptions
no longer obsess the brahman who remains dissociated from sensuality, free



from perplexity, his uncertainty cut away, devoid of craving for becoming &
non-. Such is my doctrine, such is what I proclaim."

“Sahabat, ajaran di mana seseorang tidak cekcok dengan siapa pun di alam
semesta termasuk para dewanya, para Mara dan Brahma, beserta para
samana dan Brahmana, keluarga kerajaan dan orang-orang biasa; ajaran di
mana persepsi-persepsi tak lagi merongrong seorang Brahmana yang tak lagi
terikat pada keinginan-keinginan indrawi, bebas dari kebingungan, di mana
keragu-raguan telah terkikis, bebas dari bhavatanha (‘ingin menjadi sesuatu’)
dan vibhavatanha (‘menolak menjadi sesuatu’). Itulah ajaran saya, itulah
yang saya proklamirkan.”

"Yathavadi kho avuso sadevake loke samarake sabrahmake,
sassamanabrahmaniya pajaya sadevamanussaya na kenaci loke viggayha
titthati, yatha ca pana kamehi visamyuttam viharantam tam brahmanam
akathankathim chinnakukkuccam bhavabhave vitatanham safifia nanusenti.
Evam vadi kho aham avuso evamakkhayi"ti.

When this was said, Dandapani the Sakyan — shaking his head, wagging his
tongue, raising his eyebrows so that his forehead was wrinkled in three
furrows — left, leaning on his stick.

Ketika hal ini disampaikan, Dandapani dari suku Sakya - menggelengkan
kepala, menggoyangkan lidah, mengernyitkan kedua alis sehingga dahinya
terlihat berkerut tiga - kemudian dia berjalan pergi dengan tongkatnya.

Evam vutte dandapani sakko sisam okampetva jivham nillaletva tivisakham
nalatikam nalate vutthapetva dandamolubbha pakkami.

Then, when it was evening, the Blessed One rose from his seclusion and went
to the Banyan Park. On arrival, he sat down on a seat made ready. As he was
sitting there, he [told the monks what had happened]. When this was said, a
certain monk said to the Blessed One, "Lord, what sort of doctrine is it where
one does not keep quarreling with anyone in the cosmos with its deities,
Maras, & Brahmas, with its contemplatives & brahmans, its royalty &
commonfolk; where perceptions no longer obsess the brahman who remains
dissociated from sensuality, free from perplexity, his uncertainty cut away,
devoid of craving for becoming & non-?"

Kemudian di malam hari, Bhagava bangkit dari meditasinya dan menuju
Taman Beringin. Setelah tiba, beliau duduk di tempat yang telah disiapkan.
Selagi duduk di sana, beliau memberitahukan para bhikkhu apa yang telah
terjadi. Ketika hal ini disampaikan, seorang bhikkhu berkata kepada Bhagava,
“Bhagava, apakah ajaran di mana seseorang tidak cekcok dengan siapa pun
di alam semesta termasuk para dewanya, para Mara dan Brahma, beserta
para samana dan Brahmana, keluarga kerajaan dan orang-orang biasa;
ajaran di mana persepsi-persepsi tak lagi merongrong seorang Brahmana
yang tak lagi terikat pada keinginan-keinginan indrawi, bebas dari
kebingungan, di mana keragu-raguan telah terkikis, bebas dari bhavatanha
dan vibhavatanha?”

Evam vutte affiataro bhikkhu bhagavantam etadavoca: "kimvadi pana bhante
bhagava sadevake loke samarake sabrahmake, sassamanabrahmaniya pajaya



sadevamanussaya na kenaci loke viggayha titthati? Kathafica pana bhante
bhagavantam kamehi visamyuttam viharantam tam brahmanam akathankathim
chinnakukkuccam bhavabhave vitatanham safifia nanusenti"ti.

"If, monk, with regard to the cause whereby the perceptions (sanna) &
categories of objectification (sankhara) assail a person, there is nothing there
to relish, welcome, or remain fastened to, then that is the end of the
obsessions (anusaya) of passion, the obsessions of resistance (patigha), the
obsessions of views, the obsessions of uncertainty, the obsessions of conceit,
the obsessions of passion for becoming, & the obsessions of ignorance. That
is the end of taking up rods & bladed weapons, of arguments, quarrels,
disputes, accusations, divisive tale-bearing, & false speech. That is where
these evil, unskillful things cease without remainder." That is what the
Blessed One said. Having said it, the One Well-gone got up from his seat and
went into his dwelling.

“Bhikkhu, mengenai sebab di mana persepsi (sanna) dan
buatan/dugaan/ciptaan mental (sankhara) merongrong seseorang namun
tiada apa pun yang diinginkan, didambakan atau dicengkeram, itulah akhir
dari kecenderungan laten ketertarikan (raganusaya), kecenderungan laten
penolakan (patighanusaya), kecenderungan laten cara pandang
(ditthinusaya), kecenderungan laten kebimbangan (vicikicchanusaya),
kecenderungan laten keakuan (mananusaya), kecenderungan laten bhava
(bhavaraganusaya) dan kecenderungan laten kesalahpengertian
(avijjanusaya). Itulah akhir dari digunakannya tongkat dan senjata tajam,
akhir dari argumentasi, percekcokan, perselisihan, tuduhan, ucapan yang
memecah-belah dan ucapan yang tidak benar. Inilah di mana hal-hal negatif
dan tak bermanfaat berakhir tanpa sisa.” Inilah yang dikatakan Bhagava.
Setelah mengatakan demikian, Sugata bangkit dari tempat duduknya dan
menuju tempat kediamannya.

Yatonidanam bhikkhu purisam papaficasanfiasankha samudacaranti, ettha ce
natthi abhinanditabbam abhivaditabbam ajjhosetabbam, esevanto
raganusayanam. Esevanto patighanusayanam. Esevanto ditthanusayanam.
Esevanto vicikicchanusayanam. Esevanto mananusayanam. Esevanto
bhavaraganusayanam. Esevanto avijjanusayanam. Esevanto
dandadanasatthadanakalahaviggahavivada tuvantuvampesufiiamusavadanam.
Etthete papaka akusala dhamma aparisesa nirujjhantiti. Idamavoca bhagava,
idam vatva sugato utthayasana viharam pavisi.

Then, not long after the Blessed One had left, this thought occurred to the
monks: "This brief statement the Blessed One made, after which he went into
his dwelling without analyzing the detailed meaning — i.e., 'If, with regard to
the cause whereby the perceptions & categories of objectification assail a
person, there is nothing to relish... that is where these evil, unskillful things
cease without remainder': now who might analyze the unanalyzed detailed
meaning of this brief statement?" Then the thought occurred to them, "Ven.
Maha Kaccana is praised by the Teacher and esteemed by his knowledgeable
companions in the holy life. He is capable of analyzing the unanalyzed
detailed meaning of this brief statement. Suppose we were to go to him and,
on arrival, question him about this matter."”



Kemudian tak lama setelah Bhagava pergi, muncul pemikiran demikian dalam
diri para bhikkhu: “Pernyataan singkat ini yang dibuat Bhagava, di mana
setelah itu beliau menuju tempat kediamannya tanpa mengelaborasi
maknanya secara detail - yakni ‘Mengenai sebab di mana persepsi (sanna)
dan buatan/dugaan/ciptaan mental (sankhara) merongrong seseorang namun
tiada apa pun yang diinginkan ... di mana hal-hal negatif dan tak bermanfaat
berakhir tanpa sisa’: lalu siapakah yang bisa mengelaborasi secara detail
makna dari pernyataan singkat ini?” Kemudian muncul pemikiran dalam diri
mereka, “"Bhante Maha Kaccayana dipuji oleh Guru Buddha dan dihormati
sahabat-sahabat spiritual (kalyanamitta) yang menjalani kehidupan suci. Dia
mampu mengelaborasi secara detail makna dari pernyataan singkat ini.
Bagaimana jika kita pergi menemuinya dan setelah tiba, menanyakannya
mengenai hal ini.”

Atha kho tesam bhikkhiinam acirapakkantassa bhagavato etadahosi: " idam
kho no avuso bhagava sankhittena uddesam uddisitva vittharena attham
avibhajitva utthayasana viharam pavittho: yatonidanam bhikkhu purisam
papaficasanfiasankha samudacaranti, ettha ce natthi abhinanditabbam
abhivaditabbam ajjhosetabbam ... Ko nu kho imassa bhagavata sankhittena
uddesassa udditthassa vittharena attham avibhattassa vittharena attham
vibhajeyya"ti. Atha kho tesam bhikkhiinam etadahosi: "ayam ceva ayasma
mahakaccano satthu ceva samvannito sambhavito ca vififiinam
sabrahmacarinam. Pahoti cayasma mahakaccano imassa bhagavata sankhittena
uddesassa udditthassa vittharena attham avibhattassa vittharena attham
vibhajitum. Yanniina mayam yenayasma mahakaccano tenupasankameyyama,
upasankamitva ayasmantam mahakaccanam etamattham patipuccheyyama'ti.

So the monks went to Ven. Maha Kaccana and, on arrival exchanged
courteous greetings with him. After an exchange of friendly greetings &
courtesies, they sat to one side. As they were sitting there, they [told him
what had happened, and added,] "Analyze the meaning, Ven. Maha Kaccana!"

Dengan demikian, para bhikkhu pergi menemui Bhikkhu Maha Kaccayana dan
begitu tiba, bertegur-sapa dengan beliau. Setelah saling bertegur-sapa dan
memberi salam, mereka duduk di satu sisi. Selagi duduk di sana, mereka
memberitahunya apa yang telah terjadi dan menambahkan, “Jabarkanlah
maknanya, Bhante Maha Kaccayana!”

Atha kho te bhikkhii yenayasma mahakaccano tenupasankamimsu.
Upasankamitva ayasmata mahakaccanena saddhim sammodimsu.
Samamodaniyam katham saraniyam vitisaretva ekamantam nisidimsu.
Ekamantam nisinna kho te bhikkhii ayasmantam mahakaccanam etadavocum
... Vibhajatayasma mahakaccanoti.

[He replied:] "Friends, it's as if a man needing heartwood, looking for
heartwood, wandering in search of heartwood — passing over the root &
trunk of a standing tree possessing heartwood — were to imagine that
heartwood should be sought among its branches & leaves. So it is with you,
who — having bypassed the Blessed One when you were face to face with
him, the Teacher — imagine that I should be asked about this matter. For
knowing, the Blessed One knows; seeing, he sees. He is the Eye, he is
Knowledge, he is Dhamma, he is Brahma. He is the speaker, the proclaimer,
the elucidator of meaning, the giver of the Deathless, the lord of the Dhamma,



the Tathagata. That was the time when you should have questioned him
about this matter. However he answered, that was how you should have
remembered it."

[Beliau menjawab:] "“Para sahabat, seperti halnya seseorang vyang
membutuhkan kayu galih (kayu bagian tengah yang sangat keras), mencari
kayu galih, berkelana mencari kayu galih - namun mereka melewatkan akar
dan batang pohon yang memiliki kayu galih - berpikir bahwa kayu galih
dapat ditemukan di antara cabang-cabang dan dedaunan. Begitu pula kalian
- melewatkan begitu saja meskipun kalian bertatap muka dengan beliau,
Guru Buddha - berpikir bahwa kalian seyogianya menanyakan saya mengenai
hal ini. Untuk yang diketahui, Bhagava tahu; untuk yang dilihat, beliau
melihatnya. Beliau adalah Mata, beliau adalah Pengetahuan, beliau adalah
Dhamma, beliau adalah Brahma. Beliau adalah pembabar, proklamator,
penjabar makna, Pembimbing pada keadaan tanpa kematian, Guru Dhamma,
Tathagata. Itulah saatnya kalian seyogianya menanyakan beliau mengenai
hal ini. Apa pun jawaban beliau, demikianlah kalian seyogianya
mencamkannya.”

Seyyathapi avuso puriso saratthiko saragavesi sarapariyesanam caramano
mahato rukkhassa titthato saravato atikkammeva miilam atikkamma
khandham sakhapalase saram pariyesitabbam maffieyya, evam
sampadamidam, ayasmantanam satthari sammukhibhtite tam bhagavantam
atisitva amhe etamattham patipucchitabbam mafifiatha. So havuso bhagava
janam janati, passam passati, cakkhubhiito fianabhtito dhammabhiito
brahmabhiito, vatta, pavatta, atthassa ninneta, amatassa data, dhammassami,
tathagato. So ceva panetassa kalo ahosi yam bhagavantam yeva etamattham
patipuccheyyatha. Yatha no bhagava vyakareyya, tatha nam dhareyyathati.

"Yes, friend Kaccana: knowing, the Blessed One knows, seeing, he sees. He is
the Eye, he is Knowledge, he is Dhamma, he is Brahma. He is the speaker,
the proclaimer, the elucidator of meaning, the giver of the Deathless, the lord
of the Dhamma, the Tathagata. That was the time when we should have
questioned him about this matter. However he answered, that was how we
should have remembered it. But you are praised by the Teacher and
esteemed by your knowledgeable companions in the holy life. You are capable
of analyzing the unanalyzed detailed meaning of this brief statement. Analyze
the meaning, Ven. Maha Kaccana!"

“Ya, Sahabat Kaccayana: Untuk yang diketahui, Bhagava tahu; untuk yang
dilihat, beliau melihatnya. Beliau adalah Mata, beliau adalah Pengetahuan,
beliau adalah Dhamma, beliau adalah Brahma. Beliau adalah pembabar,
proklamator, penjabar makna, Pembimbing pada keadaan tanpa kematian,
Guru Dhamma, Tathagata. Itulah saatnya kami seyogianya menanyakan
beliau mengenai hal ini. Apa pun jawaban beliau, demikianlah kami
seyogianya mencamkannya. Namun engkau dipuji oleh Guru Buddha dan
dihormati sahabat-sahabat spiritual (kalyanamitta) yang menjalani kehidupan
suci. Engkau mampu mengelaborasi secara detail makna dari pernyataan
singkat ini. Jabarkanlah maknanya, Bhante Maha Kaccayana!”

Addhavuso kaccana bhagava janam janati, passam passati. Cakkhubhiito
nanabhiito, dhammabhiito brahmabhtito, vatta pavatta, atthassa ninneta,
amatassa data, dhammassami. Tathagato. So ceva panetassa kalo ahosi yam



bhagavantam yeva etamattham patipuccheyyama. Yatha no bhagava
vyakareyya, tatha nam dhareyyama.

"In that case, my friends, listen & pay close attention. I will speak." "As you
say, friend," the monks responded.

“Jika demikian, para sahabat, dengarkanlah dan simaklah dengan seksama.
Saya akan mengutarakannya.” “Baiklah, sahabat,” jawab para bhikkhu.

Api cayasma mahakaccano satthu ceva samvannito sambhavito ca vififiinam
sabrahmacariam.

Ven. Maha Kaccana said this: "Concerning the brief statement the Blessed
One made, after which he went into his dwelling without analyzing the
detailed meaning — i.e., 'If, with regard to the cause whereby the
perceptions & categories of objectification assail a person, there is nothing
there to relish, welcome, or remain fastened to, then that is the end of the
obsessions of passion, the obsessions of resistance, the obsessions of views,
the obsessions of uncertainty, the obsessions of conceit, the obsessions of
passion for becoming, & the obsessions of ignorance. That is the end of
taking up rods & bladed weapons, of arguments, quarrels, disputes,
accusations, divisive tale-bearing, & false speech. That is where these evil,
unskillful things cease without remainder.’

Bhikkhu Maha Kaccayana berkata demikian: “Mengenai pernyataan singkat
yang dibuat Bhagava, di mana setelah itu beliau menuju tempat
kediamannya tanpa mengelaborasi maknanya secara detail - yakni ‘Mengenai
sebab di mana persepsi (sanna) dan buatan/dugaan/ciptaan mental
(sankhara) merongrong seseorang, hamun tiada apa pun yang diinginkan,
didambakan atau dicengkeram, itulah akhir dari kecenderungan laten
ketertarikan, kecenderungan laten penolakan, kecenderungan Ilaten cara
pandang, kecenderungan laten kebimbangan, kecenderungan laten keakuan,
kecenderungan laten bhava dan kecenderungan laten kesalahpengertian.
Itulah akhir dari digunakannya tongkat dan senjata tajam, akhir dari
argumentasi, percekcokan, perselisihan, tuduhan, ucapan yang memecah-
belah dan ucapan yang tidak benar. Inilah di mana hal-hal negatif dan tak
bermanfaat berakhir tanpa sisa.”

Pahoti cayasma mahakaccano imassa bhagavata sankhittena uddesassa
udditthassa vittharena attham avibhattassa vittharena attham vibhajitum.
Vibhajatayasma mahakaccano agarukatvati. Tenahavuso sunatha, sadhukam
manasi karotha, bhasisasami ti. Evamavusoti kho te bhikkhii ayasmato
mahakaccanassa paccassosum ayasma mahakaccano etadavoca: yam kho no
avuso bhagava sankhittena uddesam uddisitva vittharena attham avibhajitva
utthayasana viharam pavittho, "yatonidanam bhikkhu purisam
papaficasanfiasankha samudacaranti, ettha ce natthi abhinanditabbam
abhivaditabbam ajjhosetabbam, esevanto raganusayanam. Esevanto
patighanusayanam. Esevanto ditthanusayanam. Esevanto
vicikicchanusayanam. Esevanto mananusayanam. Esevanto
bhavaraganusayanam. Esevanto avijjanusayanam. Esevanto
dandadanasatthadana kalahaviggahavivada tuvantuvampesufinamusavadanam.
Etthete papaka akusala dhamma aparisesa nirujjhantt "ti.



"Dependent on eye & forms, eye-consciousness arises. The meeting of the
three is contact. With contact as a requisite condition, there is feeling. What
one feels, one perceives (labels in the mind). What one perceives, one thinks
about. What one thinks about, one objectifies (papanca). Based on what a
person objectifies, the perceptions & categories of objectification assail
him/her with regard to past, present, & future forms cognizable via the eye.

“Dengan adanya mata dan wujud, muncullah kesadaran melihat
(penglihatan). Bertemunya ketiga hal disebut kontak (phassa). Dengan
adanya kontak sebagai prasyarat, muncullah sensasi (vedana). Berdasarkan
apa yang kita rasakan (vedeti), kita mempersepsi (sanjanati); apa yang kita
persepsikan, kita pikirkan/analisa (vitakketi); apa yang kita pikirkan/analisa,
kita elaborasi (papanceti). Berdasarkan apa yang kita elaborasi, kita
dirongrong oleh ‘beraduknya pikiran yang menjadi-jadi dengan konsep dan
persepsi’ (papanca-sanna-sankhara) sehubungan dengan wujud masa
lampau, masa kini dan masa mendatang.

“Cakkhuiicavuso paticca riipe ca uppajjati cakkhuvinfianam. Tinnam sangati
phasso. Phassapaccaya vedana. Yam vedeti, tam safijanati. Yam safijanati tam
vitakketi. Yam vitakketi tam papaficeti. Yam papaficeti tato nidanam purisam
papaficasanfiasankha samudacaranti atitanagatapaccuppannesu
cakkhuvififeyyesu riipesu.

"Dependent on ear & sounds, ear-consciousness arises...

“"Dengan adanya telinga dan suara, muncullah kesadaran mendengar
(pendengaran) ...

Sotaficavuso paticca sadde ca uppajjati sotavifiianam ... sotavifiieyyesu
saddesu.

"Dependent on nose & aromas, nose-consciousness arises...

“"Dengan adanya hidung dan bebauan, muncullah kesadaran membau
(penciuman) ...

Ghanaficavuso paticca gandhe ca uppajjati ghanavinfianam ...
ghanavififieyyesu gandhesu.

"Dependent on tongue & flavors, tongue-consciousness arises...

“"Dengan adanya lidah dan cita rasa, muncullah kesadaran mencecap
(pencecapan) ...

A~ —

rasesu.
"Dependent on body & tactile sensations, body-consciousness arises...

“"Dengan adanya tubuh dan sensasi sentuhan, muncullah kesadaran
menyentuh (sentuhan) ...



Kayafcavuso paticca photthabbe ca uppajjati kayavifinanam ...
kayavifinieyyesu photthabbesu.

"Dependent on intellect & ideas, intellect-consciousness arises. The meeting
of the three is contact. With contact as a requisite condition, there is feeling.
What one feels, one perceives (labels in the mind). What one perceives, one
thinks about. What one thinks about, one objectifies. Based on what a person
objectifies, the perceptions & categories of objectification assail him/her with
regard to past, present, & future ideas cognizable via the intellect.

“"Dengan adanya kekuatan pikir dan objek mental, muncullah kesadaran
berpikir. Bertemunya ketiga hal disebut kontak (phassa). Dengan adanya
kontak sebagai prasyarat, muncullah sensasi (vedana). Berdasarkan apa
yang kita rasakan (vedeti), kita mempersepsi (sanjanati); apa yang kita
persepsikan, kita pikirkan/analisa (vitakketi); apa yang kita pikirkan/analisa,
kita elaborasi (papanceti). Berdasarkan apa yang kita elaborasi, Kkita
dirongrong oleh ‘beraduknya pikiran yang menjadi-jadi dengan konsep dan
persepsi’ (papanca-sanna-sankhara) sehubungan dengan konsep masa
lampau, masa kini dan masa mendatang.

Manaficavuso paticca dhamme ca uppajjati manovinfianam. Tinnam sangati
phasso. Phassapaccaya vedana. Yam vedeti tam safijanati. Yam safijanati tam
vitakketi. Yam vitakketi tam papaficeti. Yam papaficeti tatonidanam purisam
papaficasanfiasankha samudacaranti. Atitanagatapaccuppannesu
manovifiieyyesu dhammesu.

"Now, when there is the eye, when there are forms, when there is eye-
consciousness, it is possible that one will delineate a delineation of contact.
When there is a delineation of contact, it is possible that one will delineate a
delineation of feeling. When there is a delineation of feeling, it is possible that
one will delineate a delineation of perception. When there is a delineation of
perception, it is possible that one will delineate a delineation of thinking.
When there is a delineation of thinking, it is possible that one will delineate a
delineation of being assailed by the perceptions & categories of objectification.

“Lalu, dengan adanya mata, wujud dan kesadaran melihat (penglihatan),
muncullah landasan (thana) untuk melabel (menyebutkan) sebutan ‘kontak’
(phassa). Dengan adanya landasan untuk melabel sebutan ‘kontak,’
muncullah landasan untuk melabel sebutan ‘sensasi’ (vedana). Dengan
adanya landasan untuk melabel sebutan ‘sensasi,” muncullah landasan untuk
melabel sebutan ‘persepsi’ (sanna). Dengan adanya landasan untuk melabel
sebutan ‘persepsi,” muncullah landasan untuk melabel sebutan
‘berpikir/menganalisa’ (vitakka). Dengan adanya landasan untuk melabel
sebutan “berpikir/menganalisa,” muncullah landasan untuk melabel sebutan
‘beraduknya pikiran yang menjadi-jadi dengan konsep dan persepsi’
(papanca-sanna-sankhara).

So vatavuso cakkhusmim sati riipe sati cakkhuvifinane sati phassapafifiattim
panfiapessatiti thanametam vijjati. Phassapanfattiya sati vedanapafifiattim
panfiapessatiti thanametam vijjati. Vedanapaffattiya sati sanfiapanfiattim
panfiapessatiti thanametam vijjati safifiapanfattiya sati vitakkapanfiattim
panfiapessatiti thanametam vijjati, vitakkapafifiattiya sati



~~—=

papaficasanfiasankhasamudacaranapafinattim pafifapessatiti thanametam
vijjati.

"When there is the ear...

“Dengan adanya telinga ...

~~—=

So vatavuso sotasmim sati sadde sati sotavififiane sati ...
"When there is the nose...
“Dengan adanya hidung ...

So vatavuso ghanasmim sati gandhe sati ghanavinfiane sati ...
"When there is the tongue...

“Dengan adanya lidah ...

ca A~ —

"When there is the body...
“Dengan adanya tubuh ...
So vatavuso kayasmim sati photthabbe sati kayavifinane sati ...

"When there is the intellect, when there are ideas, when there is intellect-
consciousness, it is possible that one will delineate a delineation of contact.
When there is a delineation of contact, it is possible that one will delineate a
delineation of feeling. When there is a delineation of feeling, it is possible that
one will delineate a delineation of perception. When there is a delineation of
perception, it is possible that one will delineate a delineation of thinking.
When there is a delineation of thinking, it is possible that one will delineate a
delineation of being assailed by the perceptions & categories of objectification.

“Dengan adanya kekuatan pikir, objek mental dan kesadaran berpikir,
muncullah landasan (thana) untuk melabel (menyebutkan) sebutan ‘kontak.’
Dengan adanya landasan untuk melabel sebutan ‘kontak,” muncullah
landasan untuk melabel sebutan ‘sensasi.’ Dengan adanya landasan untuk
melabel sebutan ‘sensasi,” muncullah landasan untuk melabel sebutan
‘persepsi.” Dengan adanya landasan untuk melabel sebutan ‘persepsi,’
muncullah landasan untuk melabel sebutan ‘berpikir/menganalisa.” Dengan
adanya landasan untuk melabel sebutan ‘berpikir/menganalisa,” muncullah
landasan untuk melabel sebutan ‘beraduknya pikiran yang menjadi-jadi
dengan konsep dan persepsi’ (papanca-sanna-sankhara).

So vatavusomanasmim sati dhamme sati manoviifiane sati phassapafifiattim
panfiapessatiti thanametam vijjati. Phassapanfiattiya sati vedanapafifiattim
panfiapessatiti thanametam vijjati. Vedanapaffattiya sati sanfiapanfiattim
panfiapessatiti thanametam vijjati safifiapanfattiya sati vitakkapanfiattim
panfiapessatiti thanametam vijjati. Vitakkapanfiattiya sati
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papaficasanfiasankhasamudacaranapafinattim pafifia pessatiti thanametam
vijjati.

"Now, when there is no eye, when there are no forms, when there is no eye-
consciousness, it is impossible that one will delineate a delineation of contact.
When there is no delineation of contact, it is impossible that one will delineate
a delineation of feeling. When there is no delineation of feeling, it is
impossible that one will delineate a delineation of perception. When there is
no delineation of perception, it is impossible that one will delineate a
delineation of thinking. When there is no delineation of thinking, it is
impossible that one will delineate a delineation of being assailed by the
perceptions & categories of objectification.

“Lalu, tanpa adanya mata, wujud dan kesadaran melihat (penglihatan), tiada
landasan (thana) untuk melabel (menyebutkan) sebutan ‘kontak.” Tanpa
adanya landasan untuk melabel sebutan ‘kontak,” tiada landasan untuk
melabel sebutan ‘sensasi.” Tanpa adanya landasan untuk melabel sebutan
‘sensasi,” tiada landasan untuk melabel sebutan ‘persepsi.” Tanpa adanya
landasan untuk melabel sebutan ‘persepsi,’ tiada landasan untuk melabel
sebutan ‘berpikir/menganalisa.” Tanpa adanya landasan untuk melabel
sebutan ‘berpikir/menganalisa,’ tiada landasan untuk melabel sebutan
‘beraduknya pikiran yang menjadi-jadi dengan konsep dan persepsi’
(papanca-sanna-sankhara).

So vatavuso cakkhusmim asati riipe asati cakkhuvififiane asati
phassapafifattim pafinapessatiti netam thanam vijjati. Phassapafifattiya asati
vedanapanfiattim panfiapessatiti netam thanam vijjati. Vedanapafinattiya asati
saifiapanfattim pafinapessatiti netam thanam vijjati. Safinapafifattiya asati
vitakkapafnfattim pafifapessatiti netam thanam vijjati, vitakkapafinattiya asati

~~—=

papaficasanfiasankhasamudacaranapafinattim pafinapessatiti netam thanam
vijjati.

"When there is no ear...
“Tanpa adanya telinga ...
So vatavuso sotasmim asati sadde asati sotavififiane asati ...
"When there is no nose...
“Tanpa adanya hidung ...
So vatavuso ghanasmim asati gandhe asati ghanavinfiane asati ...
"When there is no tongue...
“Tanpa adanya lidah ...
"When there is no body...

“Tanpa adanya tubuh ...
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So vatavuso kayasmim asati photthabbe asati kayavifinane asati ...

"When there is no intellect, when there are no ideas, when there is no
intellect-consciousness, it is impossible that one will delineate a delineation of
contact. When there is no delineation of contact, it is impossible that one will
delineate a delineation of feeling. When there is no delineation of feeling, it is
impossible that one will delineate a delineation of perception. When there is
no delineation of perception, it is impossible that one will delineate a
delineation of thinking. When there is no delineation of thinking, it is
impossible that one will delineate a delineation of being assailed by the
perceptions & categories of objectification.

“Tanpa adanya kekuatan pikir, objek mental dan kesadaran berpikir, tiada
landasan (thana) untuk melabel (menyebutkan) sebutan ‘kontak.” Tanpa
adanya landasan untuk melabel sebutan ‘kontak,” tiada landasan untuk
melabel sebutan ‘sensasi.” Tanpa adanya landasan untuk melabel sebutan
‘sensasi,” tiada landasan untuk melabel sebutan ‘persepsi.” Tanpa adanya
landasan untuk melabel sebutan ‘persepsi,’ tiada landasan untuk melabel
sebutan ‘berpikir/menganalisa.” Tanpa adanya landasan untuk melabel
sebutan ‘berpikir/menganalisa,’ tiada landasan untuk melabel sebutan
‘beraduknya pikiran yang menjadi-jadi dengan konsep dan persepsi’
(papanca-sanna-sankhara).

So vatavuso manasmim asati dhamme asati manovifiiiane asati
phassapafifattim pafinapessatiti netam thanam vijjati. Phassapaifinattiya asati
vedanapanfattim panfiapessatiti netam thanam vijjati. Vedanapafinattiya asati
saifiapanfattim pafinapessatiti netam thanam vijjati. Safinapafifattiya asati
vitakkapanfiattim pafifiapessatiti netam thanam vijjati. Vitakkapafifiattiya asati
papaficasanfiasankhasamudacaranapafinattim pafinapessatiti netam thanam

vijjati.

"So, concerning the brief statement the Blessed One made, after which he
entered his dwelling without analyzing the detailed meaning — i.e., 'If, with
regard to the cause whereby the perceptions & categories of objectification
assail a person, there is nothing there to relish, welcome, or remain fastened
to, then that is the end of the obsessions of passion, the obsessions of
resistance, the obsessions of views, the obsessions of uncertainty, the
obsessions of conceit, the obsessions of passion for becoming, & the
obsessions of ignorance. That is the end of taking up rods & bladed weapons,
of arguments, quarrels, disputes, accusations, divisive tale-bearing, & false
speech. That is where these evil, unskillful things cease without remainder' —
this is how I understand the detailed meaning. Now, if you wish, having gone
to the Blessed One, question him about this matter. However he answers is
how you should remember it."

“Dengan demikian, sehubungan dengan pernyataan singkat yang dibuat
Bhagava, di mana setelah itu beliau menuju tempat kediamannya tanpa
mengelaborasi maknanya secara detail - yakni ‘Mengenai sebab di mana
persepsi (sanna) dan buatan/dugaan/ciptaan mental (sankhara) merongrong
seseorang nhamun tiada apa pun vyang diinginkan, didambakan atau
dicengkeram, itulah akhir dari kecenderungan Ilaten ketertarikan,
kecenderungan laten penolakan, kecenderungan laten cara pandang,
kecenderungan laten kebimbangan, kecenderungan laten keakuan,
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kecenderungan laten bhava dan kecenderungan laten kesalahpengertian.
Itulah akhir dari digunakannya tongkat dan senjata tajam, akhir dari
argumentasi, percekcokan, perselisihan, tuduhan, ucapan yang memecah-
belah dan ucapan yang tidak benar. Inilah di mana hal-hal negatif dan tak
bermanfaat berakhir tanpa sisa’ - itulah pemahaman saya mengenai
maknanya secara detail. Lalu jika kalian berkenan, pergilah menemui
Bhagava dan tanyakanlah beliau mengenai hal ini. Apa pun jawaban beliau,
kalian seyogianya mencamkannya.”

Yam kho no avuso bhagava sankhittena uddesam uddisitva vittharena attham
avibhajitva utthayasana viharam pavittho, " yatho nidanam bhikkhu purisam
papaficasanfiasankha samudacaranti, ettha ce natthi abhinanditabbam
abhivaditabbam ajjhosetabbam, esevanto raganusayanam esevanto
patighanusayanam. Esevanto ditthanusayanam. Esevanto
vicikicchanusayanam. Esevanto mananusayanam. Esevanto
bhavaraganusayanam. Esevanto avijjanusayanam. Esevanto
dandadanasatthadana kalahaviggahavivada tuvantuvampesufinamusavadanam.
Etthete papaka akusala dhamma aparisesa nirujjhanti 'ti. Imassa kho aham
avuso bhagavata sankhittena uddesassa udditthassa vittharena attham
avibhattassa evam vittharena attham ajanami. Akankhamana ca pana tumhe
ayasmanto bhagavantam yeva upasankamitva etamattham patipuccheyyatha.
Yatha no bhagava vyakaroti tatha nam dhareyyathati.

Then the monks, delighting & approving of Ven. Maha Kaccana's words, rose
from their seats and went to the Blessed One. On arrival, having bowed down
to him, they sat to one side. As they were sitting there, they [told him what
had happened after he had gone into his dwelling, and ended by saying,]
"Then Ven. Maha Kaccana analyzed the meaning using these words,
statements, & phrases.”

Bersuka cita dan berkenan atas kata-kata Bhikkhu Maha Kaccayana, para
bhikkhu bangkit dari tempat duduk mereka dan pergi menemui Bhagava.
Setelah tiba dan bersujud kepada beliau, mereka duduk di satu sisi. Selagi
duduk di sana, mereka memberitahukan beliau apa yang terjadi setelah
Bhagava pergi menuju tempat kediamannya, dan mengakhirinya dengan
kata-kata berikut, “Lalu Bhante Maha Kaccayana menjabarkan maknanya
dengan menggunakan kata-kata, pernyataan-pernyataan dan ungkapan-
ungkapan tersebut.”

Atha kho te bhikkhii ayasmato mahakaccanassa bhasitam abhinanditva
anumoditva utthayasana yena bhagava tenupasankamimsu. Upasankamitva
bhagavantam abhivadetva ekamantam nisidimsu. Ekamantam nisinna kho te
bhikkhii bhagavantam etadavocum: Tesam no bhante ayasmata
mahakaccanena imehi akarehi imehi padehi byafijanehi attho vibhatto"ti.

"Maha Kaccana is wise, monks. He is a person of great discernment. If you
had asked me about this matter, I too would have answered in the same way
he did. That is the meaning of this statement. That is how you should
remember it."

“Para bhikkhu, Maha Kaccayana adalah bijak. Dia memiliki panna yang luar
biasa. Jika kalian menanyakan saya mengenai hal ini, saya pun akan
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menjawabnya sama seperti dirinya. Itulah makna dari pernyataan tersebut.
Demikianlah kalian seyogianya mencamkannya.”

Pandito bhikkhave mahakaccano, mahapanfio bhikkhave mahakaccano.
Maficepi tumhe bhikkhave etamattham patipuccheyyatha, ahampi nam
evamevam vyakareyyam, yatha tam mahakaccanena vyakatam eso cevetassa
attho, evafnca nam dharethati.

When this was said, Ven. Ananda said to the Blessed One, "Lord, it's as if a
man — overcome with hunger, weakness, & thirst — were to come across a
ball of honey. Wherever he were to taste it, he would experience a sweet,
delectable flavor. In the same way, wherever a monk of capable awareness
might investigate the meaning of this Dhamma discourse with his
discernment, he would experience gratification, he would experience
confidence. What is the name of this Dhamma discourse?"

Ketika hal ini disampaikan, Bhikkhu Ananda berkata kepada Bhagava,
“Bhagava, seperti halnya seseorang yang menderita rasa lapar, rasa lemah
dan rasa haus, dan menemukan segumpal madu; kapan pun dia
mencicipinya, dia merasakan rasa manis, rasa yang sangat lezat. Begitu pula,
seorang bhikkhu yang mampu menjabarkan makna Dhamma melalui panna-
nya, dia akan bersenang hati, dia akan mempunyai kepercayaan diri. Apakah
nama dari ajaran Dhamma ini?”

Evam vutte ayasma anando bhagavantam etadavoca: seyyathapi bhante puriso
jighacchadubbalyapareto madhupindikam adhigaccheyya, so yato yato
sayeyya labhetheva sadum rasam asecanakam, evameva kho bhante cetaso
bhikkhu dabbajatiko yato yato imassa dhammapariyayassa pafiaya attham
upaparikkheyya labhetheva attamanatam labhetha cetaso pasadam. Ko namo

ayam bhante dhammapariyayoti?

"Then, Ananda, you can remember this Dhamma discourse as the 'Ball of
Honey Discourse.'

“Ananda, ingatlah ajaran Dhamma ini sebagai ‘Ajaran Gumpalan Madu.””

Tasmatiha tvam ananda, imam dhammapariyayam
madhupindikapariyayotveva nam dharehiti.

That is what the Blessed One said. Gratified, Ven. Ananda delighted in the
Blessed One's words.

Begitulah yang dikatakan Bhagava. Bhikkhu Ananda bersuka cita dan
bergembira atas kata-kata Bhagava.

Idamavoca bhagava. Attamano ayasma anando bhagavato bhasitam
abhinanditi.

X%k



14

Sumber: Madhupindika Sutta: The Ball of Honey" (MN 18), translated from the Pali by
Thanissaro Bhikkhu. Access to Insight (Legacy Edition), 30 November 2013,
http://www.accesstoinsight.org/tipitaka/mn/mn.018.than.html.
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