Sutta Maha Kammavibhanga:
Analisa Mendetail Tentang Karma
(Maha Kammavibhanga Sutta:
The Greater Analysis of Action)
Mahakammavibhanga suttam
[Majjhima Nikaya 136]

I have heard that on one occasion the Blessed One was staying near
Rajagaha at the Bamboo Grove in the Squirrels' sanctuary. And on that
occasion Ven. Samiddhi was staying in a wilderness hut. Then
Potaliputta the wanderer, while walking & wandering around to
exercise his legs, went to Ven. Samiddhi and exchanged courteous
greetings with him. After an exchange of friendly greetings &
courtesies, he sat to one side. As he was sitting there, he said to Ven.
Samiddhi, "Face to face with Gotama the contemplative have I heard
this, face to face have I learned this: 'Bodily action is barren, verbal
action is barren, only mental action is true. And there is an attainment
in which, on being attained, nothing is felt.""

Saya mendengar suatu ketika Bhagava sedang tinggal di Kalantaka-
nivapa (tempat memberi makan tupai), di Hutan Bambu (Veluvana),
dekat Rajagaha. Dan pada kesempatan itu, Bhikkhu Samiddhi sedang
tinggal di suatu gubuk hutan. Kemudian pengembara Potaliputta, yang
sedang berjalan-jalan berolah raga kaki, menghampiri Bhikkhu
Samiddhi dan mereka saling bertegur sapa. Setelah saling memberi
salam dan bertegur sapa, pengembara Potaliputta duduk di satu sisi.
Selagi duduk di sana, dia berkata kepada Bhikkhu Samiddhi: “Secara
langsung saya telah mendengar ini, secara langsung saya belajar ini
dari Samana Gotama: ‘Karma yang dilakukan melalui tubuh tidak
berbuah, karma yang dilakukan melalui ucapan tidak berbuah, hanya
karma mental yang valid. Dan ada suatu keadaan di mana ketika
dicapai, tiada apa pun yang dirasakan sama sekali.””

Evam me sutam: ekam samayam bhagava rajagahe viharati veluvane
kalandakanivape. Tena kho pana samayena ayasma samiddhi
arafinakutikayam viharati.

Atha kho potaliputto paribbajako janghaviharam anucankamamano
anuvicaramano yenayasma samiddhi tenupasankami. Upasankamitva
ayasmata samiddhina saddhim sammodi. Sammodaniyam katham
saraniyam vitisaretva ekamantam nisidi. Ekamantam nisinno kho
potaliputto paribbajako ayasmantam samiddhim etadavoca: 'sammukha
metam avuso samiddhi, samanassa gotamassa sutam, sammukha
patiggahitam: mogham kayakammam, mogham vacikammam,
manokammameva sacca'nti. Atthi ca sa samapatti yam samapattim
samapanno na kifici vediyatiti.

"Don't say that, friend. Don't slander the Blessed One. For it's not good
to slander the Blessed One; the Blessed One would not say that:
'‘Bodily action is barren, verbal action is barren, only mental action is
true.' But there is, friend, an attainment in which, on being attained,
nothing is felt."



“Sahabat, janganlah berkata demikian. Janganlah salah mengartikan
kata-kata Bhagava. Karena tidak baik bila salah mengartikan kata-kata
Bhagava; Bhagava tidak akan berkata: ‘Karma yang dilakukan melalui
tubuh tidak berbuah, karma yang dilakukan melalui ucapan tidak
berbuah, hanya karma mental yang valid.” Tetapi sahabat, ada suatu
keadaan di mana ketika dicapai, tiada apa pun yang dirasakan sama
sekali.”

Ma evam avuso potaliputta avaca, ma evam avuso potaliputta avaca,
ma Bhagavantam abbhacikkhi, na hi sadhu bhagavato abbhakkhanam,
na hi bhagava evam vadeyya: 'mogham kayakammam, mogham
vacikammam, manokammameva sacca'nti. Atthi ca kho sa avuso,
samapatti yam samapattim samapanno na kifici vediyatiti.

"How long has it been, friend Samiddhi, since you went forth (into
homelessness)?”

"Sudah berapa lama engkau ber-pabbaja, sahabat Samiddhi?"
Kiva ciram pabbajitosi avuso, samiddhiti.

"Not long, friend. Three years."

“Tak lama, sahabat. Tiga tahun.”
Na ciram avuso, tini vassaniti.

"Then what now should I say about the elder monks, when a junior
monk would suppose that his Teacher is to be defended in this way?
Having intentionally done an action with body, with speech, or with
mind, what does one experience?"

“Lalu, apa yang bisa saya katakan tentang para bhikkhu senior, jika
seorang bhikkhu junior beranggapan bahwa gurunya harus dibela
dengan pendapat seperti ini? Setelah melakukan suatu tindakan yang
didorong cetana, melalui tubuh, ucapan atau pikiran, apa yang dia
alami?”

Etthadani mayam there bhikkhu kim vakkhama, yatra hi namevam
navo bhikkhu sattharam parirakkhitabbam maiffissati. Saficetanikam
avuso samiddhi, kammam katva kayena vacaya manasa, kim so
vediyatiti.

"Having intentionally done an action with body, with speech, or with
mind, one experiences stress (dukkha)."

“Setelah melakukan suatu tindakan yang didorong cetana, melalui
tubuh, ucapan atau pikiran, dia mengalami dukkha.”

Sancetanikam avuso potaliputta, kammam katva kayena vacaya
manasa, dukkham so vediyatiti.



Then Potaliputta the wanderer neither delighted in nor scorned Ven.
Samiddhi's words. Neither delighting nor scorning, he got up from his
seat and left.

Kemudian, tanpa setuju atau menolak kata-kata Bhikkhu Samiddhi,
pengembara Potaliputta beranjak dari tempat duduknya dan pergi.

Atha kho potaliputto paribbajako ayasmato samiddhissa bhasitam neva
abhinandi na patikkosi. Anabhinanditva appatikkositva utthayasana
pakkami.

Then, not long after Potaliputta the wanderer had left, Ven. Samiddhi
went to Ven. Ananda and, on arrival, exchanged courteous greetings
with him. After an exchange of friendly greetings & courtesies, he sat
to one side. As he was sitting there, he reported to Ven. Ananda the
Elder the entirety of his discussion with Potaliputta the wanderer.
When this was said, Ven. Ananda said to him, "Friend Samiddhi, there
is warrant here for seeing the Blessed One. Let's go to the Blessed One
and, on arrival, report this matter to him. However he explains it to us,
that's how we should bear it in mind."

Lalu tak lama setelah pengembara Potaliputta pergi, Bhikkhu Samiddhi
mengunjungi Bhikkhu Ananda dan setelah tiba, mereka saling bertegur
sapa. Setelah saling memberi salam dan bertegur sapa, dia duduk di
satu sisi. Selagi duduk di sana, dia memberitahukan Bhikkhu Ananda
tentang semua pembicaraannya dengan pengembara Potaliputta.
Ketika hal ini disampaikan, Bhikkhu Ananda berkata kepadanya:
“Sahabat Samiddhi, kita harus menghadap Bhagava mengenai hal ini.
Mari kita pergi menemui Bhagava, dan setibanya, mari kita laporkan
kepada beliau tentang hal ini. Apa pun penjelasan beliau, akan kita
camkan dalam hati.”

Atha kho ayasma samiddhi acirapakkante potaliputte paribbajake
yenayasma anando tenupasankami. Upasankamitva ayasmata anandena
saddhim sammodi. Sammodantyam katham saraniyam vitisaretva
ekamantam nisidi. Ekamantam nisinno kho ayasma samiddhi yavatako
ahosi potaliputtena paribbajakena saddhim kathasallapo, tam sabbam
ayasmato anandassa arocesi. Evam vutte ayasma anando ayasmantam
samiddhim etadavoca: 'atthi kho idam avuso samiddhi, kathapabhatam
Bhagavantam dassanaya. Ayamavuso samiddhi. Yena bhagava
tenupasankameyyama, upasankamitva etamattham bhagavato
aroceyyama. Yatha no bhagava vyakarissati, tatha nam dhareyyamati.

"As you say, friend, Ven. Samiddhi responded to Ven. Ananda. So Ven.
Samiddhi and Ven. Ananda went to the Blessed One and, on arrival,
bowed down to him and sat to one side. As they were sitting there,
Ven. Ananda reported to the Blessed One the entirety of the discussion
between Ven. Samiddhi and Potaliputta the wanderer.

“Baiklah, sahabat,” jawab Bhikkhu Samiddhi kepada Bhikkhu Ananda.
Lalu Bhikkhu Samiddhi dan Bhikkhu Ananda pergi menemui Bhagava,
dan setibanya, mereka bersujud kepada beliau dan duduk di satu sisi.
Selagi duduk di sana, Bhikkhu Ananda melaporkan kepada Bhagava



semua pembicaraan Bhikkhu Samiddhi dengan pengembara
Potaliputta.

Evamavusoti kho ayasma samiddhi ayasmato anandassa paccassosi.
Atha kho ayasma ca anando ayasma ca samiddhi yena bhagava
tenupasankamimsu. Upasankamitva Bhagavantam abhivadetva
ekamantam nisidimsu. Ekamantam nisinno kho ayasma anando
yavatako ahosi ayasmato samiddhissa potaliputtena paribbajakena
saddhim katha sallapo, tam sabbam bhagavato arocesi.

When this was said, the Blessed One said, "I do not recall even having
seen Potaliputta the wanderer, much less having that sort of
discussion. And his question, which deserved an analytical answer, has
been given a categorical answer by this worthless man, Samiddhi."

Ketika hal ini disampaikan, Bhagava berkata: "Saya bahkan
belum pernah bertemu dengan pengembara Potaliputta, apalagi ada
percakapan seperti itu. Dan pertanyaan pengembara Potaliputta,
yang seharusnya dijawab setelah dianalisa, telah dijawab dengan
begitu pasti oleh Samiddhi, orang yang tak berharga ini.”

Evam vutte bhagava ayasmantam anandam etadavoca: 'dassanampi
kho aham ananda, potaliputtassa paribbajakassa nabhijanami. Kuto
panevartipam kathasallapam. Imina ca ananda, samiddhina
moghapurisena potaliputtassa paribbajakassa vibhajja vayakaraniyo
pafiho ekamsena vyakato'ti.

When this was said, Ven. Udayin said to the Blessed One, "But what if
Ven. Samiddhi was speaking in reference to this: 'Whatever is felt
comes under stress'?"

Ketika hal ini dikatakan, Bhikkhu Udayin berkata pada Bhagava: "Tapi
apakah mungkin Bhikkhu Samiddhi merujuk pada hal ini: ‘Apa pun
yang dialami bersifat dukkha'?"

Evam vutte ayasma uday1 Bhagavantam etadavoca: 'sace pana bhante,
ayasmata samiddhina idam sandhaya bhasitam,yam kifici vedayitam
tam dukkhasmi'nti.

When this was said, the Blessed One said to Ven. Ananda, "Look,
Ananda, at how this worthless Ud&yin interrupts. I knew just now that
he would interrupt in an inappropriate way. From the very beginning,
Potaliputta the wanderer was asking about the three kinds of feeling.
When this worthless Samiddhi was asked by him in this way, he should
have answered:

'Having intentionally done — with body, with speech, or with mind —
an action that is to be felt as pleasure, one experiences pleasure.
Having intentionally done — with body, with speech, or with mind —
an action that is to be felt as pain, one experiences pain. Having
intentionally done — with body, with speech, or with mind — an action
that is to be felt as neither-pleasure-nor-pain, one experiences
neither-pleasure-nor-pain. Answering this way, this worthless



Samiddhi would have rightly answered Potaliputta the wanderer. But
then who are these wanderers of other sects, foolish & inexperienced?
And who would understand the Tathagata's greater analysis of action
— if you were to listen, Ananda, to the Tathagata analyzing the greater
analysis of action?"

Ketika hal ini disampaikan, Bhagava berkata kepada Bhikkhu Ananda,
"Lihatlah, Ananda, bagaimana Udayin, orang yang tak berharga ini
menginterupsi. Saya sudah menyangka bahwa dia akan menginterupsi
dengan cara yang tidak pantas. Dari awal, pengembara Potaliputta
menanyakan tentang tiga jenis sensasi (vedana). Sewaktu Samiddhi
yang tak berharga ini ditanya, dia seharusnya menjawab:

'Setelah melakukan tindakan yang didorong cetana (disengaja) melalui
tubuh, ucapan, dan pikiran - suatu tindakan yang akan dialami
sebagai hal yang menyenangkan, maka seseorang akan mengalami
sesuatu yang menyenangkan. Setelah melakukan tindakan vyang
didorong cetana melalui tubuh, ucapan, dan pikiran - suatu tindakan
yang akan dialami sebagai hal yang tidak menyenangkan, maka
seseorang akan mengalami sesuatu yang tidak menyenangkan.
Setelah melakukan tindakan yang didorong cetana melalui tubuh,
ucapan, dan pikiran - suatu tindakan yang akan dialami bukan sebagai
hal yang menyenangkan bukan pula tidak menyenangkan, maka
seseorang akan mengalami sesuatu yang bukan menyenangkan bukan
pula tidak menyenangkan. Jika dijawab seperti itu, maka Samiddhi
yang tak berharga ini secara tepat menjawab pengembara Potaliputta.
Tapi siapakah para pengembara dari tradisi lain yang dungu dan tak
berpengalaman? Dan siapakah yang bisa mengerti analisa mendetail
tentang karma oleh Tathagata - seperti engkau Ananda, ketika engkau
mendengar analisa mendetail tentang karma oleh Tathagata?”

Atha khol bhagava ayasmantam anandam amantesi: 'passa kho tvam
ananda, imassa udayissa moghapurisassa ummaggam. Afinasim kho
aham ananda, idanevayam udayl moghapuriso ummujjamano ayoniso
ummujjissati'ti. Adimyeva ananda, potaliputtena paribbajakena tisso
vedana pucchita. Sacayam ananda, samiddhi moghapuriso
potaliputtassa paribbajakassa evam puttho evam vyakareyya:
'saficetanikam avuso potaliputta, kammam katva kayena vacaya
manasa sukhavedaniyam, sukham so vediyati. Saficetanikam avuso
potaliputta, kammam katva kayena vacaya manasa dukkhavedaniyam,
dukkham so vediyati saficetanikam avuso potaliputta, kammam katva
kayena vacaya manasa adukkhamasukhavedaniyam,
adukkhamasukham so vediyatiti. Evam vyakaramano kho ananda,
samiddhi moghapuriso potaliputtassa paribbajakassa samma
vyakareyya. Apicananda, ke ca annatitthiya paribbajaka bala avyatta,
ke ca tathagatassa mahakammavibhangam janissanti. Sace tumhe
ananda, suneyyatha tathagatassa mahakammavibhangam
vibhajantassati.

"This is the time, O Blessed One. This is the time, O One Well-gone, for
the Blessed One to analyze the greater analysis of action. Having
heard the Blessed One, the monks will bear it in mind."



"Oh Bhagava, inilah saatnya. Oh Sugata, inilah saatnya Bhagava
menjabarkan analisa mendetail tentang karma. Setelah
mendengarkannya dari Bhagava, para bhikkhu akan mencamkannya
dalam hati."

Etassa bhagava kalo, etassa sugata kalo, yam bhagava
mahakammavibhangam vibhajeyya. Bhagavato sutva bhikkhu
dharessantiti.

"In that case, Z\nandg, listen and pay close attention. I will speak.""As
you say, lord," Ven. Ananda responded to the Blessed One.The Blessed
One said,

"Jika demikiam Ananda, dengarkanlah dan perhatikanlah dengan
seksama. Saya akan mengutarakannya." "Baiklah, Bhante," jawab
Bhikkhu Ananda kepada Bhagava. Bhagava berkata:

Tena ha'nanda, sunahi, sadhukam manasi karohi, bhasissamiti. Evam
bhanteti kho ayasma anando bhagavato paccassosi. Bhagava
etadavoca:

"Ananda, there are four kinds of person to be found in the world.
Which four? There is the case where a certain person is one who takes
life, takes what is not given (steals), engages in illicit sex, lies, speaks
divisively, speaks abusively, engages in idle chatter; is covetous,
malevolent, & holds wrong view. With the breakup of the body, after
death, he reappears in a plane of deprivation, a bad destination, a
lower realm, hell.

“Ananda, ada empat jenis orang di dunia ini. Apakah keempat jenis
orang tersebut? Ada orang yang membunuh makhluk hidup,
mengambil apa yang tidak diberikan, berperilaku seks yang keliru,
berkata tidak benar, berkata memecah-belah, berkata menyakitkan,
berkata yang tidak bermanfaat, iri hati, dengki dan berpandangan
keliru. Dengan hancurnya tubuh, setelah kematian, orang itu terlahir
kembali di alam yang tidak menyenangkan, di alam rendah, alam
neraka.”

Cattaro me ananda, puggala santo samvijjamana lokasmim. Katame
cattaro: idhananda, ekacco puggalo idha panatipati hoti, adinnaday1
hoti, kamesu micchacar hoti, musavadi hoti, pisunavaco hoti,
pharusavaco hoti, samphappalapi hoti, abhijjhali hoti, vyapannacitto
hoti, micchaditthi hoti, so kayassa beda parammarana apayam
duggatim vinipatam nirayam upapajjati.

"But there is also the case where a certain person is one who takes
life, takes what is not given (steals), engages in illicit sex, lies, speaks
divisively, speaks abusively, engages in idle chatter; is covetous,
malevolent, & holds wrong view, [yet] with the breakup of the body,
after death, he reappears in a good destination, a heavenly world.

“Tetapi ada orang yang membunuh makhluk hidup, mengambil apa
yvang tidak diberikan, berperilaku seks yang keliru, berkata tidak



benar, berkata memecah-belah, berkata menyakitkan, berkata yang
tidak bermanfaat, iri hati, dengki dan berpandangan keliru, (namun)
dengan hancurnya tubuh, setelah kematian, orang itu terlahir kembali
di alam yang menyenangkan, alam dewa.”

Idha pana ananda, ekacco puggalo idha panatipati hoti adinnadayt hoti,
kamesu micchacart hoti, musavadi hoti, pisunavaco hoti, pharusavaco
hoti, samphappalapi hoti, abhijjhalt hoti, vyapannacitto hoti,
micchadittht hoti. So kayassa bheda parammarana sugatim saggam
lokam upapajjati.

"And there is the case where a certain person is one who abstains from
taking life, abstains from taking what is not given, abstains from illicit
sex, abstains from lying, abstains from speaking divisively, abstains
from speaking abusively, abstains from idle chatter, is not covetous,
not malevolent, & holds right view. With the breakup of the body, after
death, he reappears in a good destination, a heavenly world.

"Ada orang yang menghindari pembunuhan terhadap makhluk hidup,
tidak mengambil apa yang tidak diberikan, menghindari perilaku seks
vang keliru, menghindari berkata tidak benar, menghindari berkata
memecah-belah, menghindari berkata menyakitkan, menghindari
berkata yang tidak bermanfaat, menghindari iri hati, menghindari
dengki dan memiliki pandangan benar. Dengan hancurnya tubuh,
setelah kematian, orang itu terlahir kembali di alam yang
menyenangkan, alam dewa.”

Idhananda ekacco puggalo idha panatipata pativirato hoti, adinnadana
pativirato hoti, kamesu micchacara pativirato hoti, musavada pativirato
hoti, pisuna vacal pativirato hoti, pharusa vaca pativirato hoti,
samphappalapa pativirato hoti, anabhijjhalti hoti, avyapannacitto hoti,
sammaditthi hoti, so kayassa bheda parammarana sugatim saggam
lokam upapajjati.

"But there is also the case where a certain person is one who abstains
from taking life, abstains from taking what is not given, abstains from
illicit sex, abstains from lying, abstains from speaking divisively,
abstains from speaking abusively, abstains from idle chatter, is not
covetous, not malevolent, & holds right view, [yet] with the breakup of
the body, after death, he reappears in a plane of deprivation, a bad
destination, a lower realm, hell.

"Namun ada pula orang yang menghindari pembunuhan terhadap
makhluk hidup, tidak mengambil apa vyang tidak diberikan,
menghindari perilaku seks yang keliru, menghindari berkata tidak
benar, menghindari berkata memecah-belah, menghindari berkata
menyakitkan, ¥ menghindari berkata yang tidak bermanfaat,
menghindari iri hati, menghindari dengki dan memiliki pandangan
benar, (namun) dengan hancurnya tubuh, setelah kematian, orang itu
terlahir kembali di alam yang tidak menyenangkan, di alam rendah,
alam neraka.”



Idhapanananda, ekacco puggalo idha panatipata pativirato hoti,
adinnadana pativirato hoti, kamesu micchacara pativirato hoti,
musavada pativirato hoti, pisuna vaca pativirato hoti, pharusa vaca
pativirato hoti,

Samphappalapa pativirato hoti, anabhijjhalt hoti, avyapannacitto hoti,
sammaditthi hoti, so kayassa bheda parammarana apayam duggatim
vinipatam nirayam upapajjati.

"There is the case, Ananda, where a certain contemplative or brahman
— through ardency, exertion, commitment, heedfulness, & right
attention — touches the sort of concentration of awareness that, when
his mind is thus concentrated, he sees with the divine eye, pure and
surpassing the human, that person — the case where one who takes
life, takes what is not given (steals), engages in illicit sex, lies, speaks
divisively, speaks abusively, engages in idle chatter, is covetous,
malevolent, & holds wrong view, with the breakup of the body, after
death, has reappeared in a plane of deprivation, a bad destination, a
lower realm, hell.

"He says, 'So there really are evil actions, there really is the result of
misconduct. For I saw the case where a person who took life... & held
wrong view, with the breakup of the body, after death, has reappeared
in a plane of deprivation, a bad destination, a lower realm, hell." He
says, 'Anyone who takes life... & hold wrong view: They all, on the
breakup of the body, after death, reappear in a plane of deprivation, a
bad destination, a lower realm, hell. Whoever knows this, knows
rightly. Whoever knows otherwise, their knowledge is wrong.' Insisting
through obstinacy & grasping right there on what was seen by himself,
known by himself, understood by himself, he states: 'Only this is true.
Everything otherwise is worthless.'

"Ananda, ada samana atau Brahmana tertentu - berkat ketekunan,
upaya, tekad, kepedulian dan perhatian yang tepat - mengalami
keadaan konsentrasi sedemikian rupa, sehingga ketika citta-nya
demikian terfokus, dengan mata dewa yang murni dan melampaui
penglihatan manusia, dia melihat ada orang yang membunuh makhluk
hidup, mengambil apa yang tidak diberikan, berperilaku seks yang
keliru, berkata tidak benar, berkata memecah-belah, berkata
menyakitkan, berkata yang tidak bermanfaat, iri hati, dengki dan
berpandangan keliru -= dengan hancurnya tubuh, setelah kematian,
orang itu terlahir kembali di alam yang tidak menyenangkan, di alam
rendah, alam neraka.”

“Dia berkata: ‘Tampaknya benar-benar ada tindakan negatif dan
benar-benar ada dampak dari tindakan negatif. Karena saya melihat
ada orang yang membunuh makhluk hidup ... berpandangan keliru,
dengan hancurnya tubuh, setelah kematian, orang itu terlahir kembali
di alam yang tidak menyenangkan, di alam rendah, alam neraka. Dia
lalu berkata: ‘Siapa pun yang membunuh makhluk hidup

berpandangan keliru: dengan hancurnya tubuh, setelah kematian,
mereka semua pasti akan terlahir kembali di alam yang tidak
menyenangkan, di alam rendah, alam neraka. Siapa pun yang tahu ini,
dia tahu secara benar. Sebaliknya siapa pun yang tidak tahu ini, apa
vang dia ketahui keliru.” Bersikukuh karena keras kepala dan



mencengkeram pada apa yang dia sendiri lihat, dia sendiri ketahui, dia
sendiri pahami, dia menyatakan: 'Hanya inilah yang benar. Semua
yang lainnya tak berarti.”

Idhananda, ekacco samano va brahmano va atappamanvaya
padhanamanvaya anuyogamanvaya appamadamanvaya samma
manasikaramanvaya tatharipam cetosamadhim phusati. Yatha
samahite citte dibbena cakkhuna visuddhena atikkantamanusakena
amum puggalam passati: 'idha panatipatim adinnadayim kamesu
micchacarim musavadim pisuna vacam pharusavacam
samphappalapim anabhijjhalum vyapannacittam micchaditthim.

Kayassa bheda parammarana passati apayam duggatim vinipatam
nirayam uppannam. So evamaha: 'atthi kira bho, papakani kammani,
atthi duccaritassa vipako, apaham puggalam addasam idha panatipatim
adinnadayim kamesu micchacarim musavadim pisunavacam
pharusavacam samphappalapim anabhijjhalum vyapannacittam
micchaditthim kayassa bheda parammarana passami apayam duggatim
vinipatam nirayam uppannanti. So evamaha: 'yo kira bho panatipati
adinnaday1 kamesu micchacari musavadi pisunavaci pharusavaci
samphappalapi anabhijjhali hoti, avyapannacitto hoti, micchaditthi,
sabbo so kayassa bheda parammarana apayam duggatim vinipatam
nirayam upapajjati. Ye evam jananti, te samma jananti, ye aiiiatha
jananti, miccha tesam fiananti. Iti so yadeva tassa samam fiatam samam
dittham samam viditam, tadeva tattha thamasa paramassa abhinivissa
voharati: idameva saccam moghamanfa'nti.

"Then there is the case, Ananda, where a certain contemplative or
brahman — through ardency, exertion, commitment, heedfulness, &
right attention — touches the sort of concentration of awareness that,
when his mind is thus concentrated, he sees with the divine eye, pure
and surpassing the human, that person — the case where one who
takes life, takes what is not given (steals), engages in illicit sex, lies,
speaks divisively, speaks abusively, engages in idle chatter, is
covetous, malevolent, & holds wrong view, with the breakup of the
body, after death, has reappeared in a good destination, a heavenly
world.

"He says, 'So there really are no evil actions, there really is no result of
misconduct. For I saw the case where a person who took life... & held
wrong view, with the breakup of the body, after death, has reappeared
in a good destination, a heavenly world." He says, 'Anyone who takes
life... & hold wrong view: They all, on the breakup of the body, after
death, reappear in a good destination, a heavenly world. Whoever
knows this, knows rightly. Whoever knows otherwise, their knowledge
is wrong.' Insisting through obstinacy & grasping right there on what
was seen by himself, known by himself, understood by himself, he
states: 'Only this is true. Everything otherwise is worthless.'

“Lalu Ananda, ada samana atau Brahmana tertentu - berkat
ketekunan, upaya, tekad, kepedulian dan dan perhatian yang tepat -
mengalami keadaan konsentrasi sedemikian rupa, sehingga ketika
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citta-nya demikian terfokus, dengan mata dewa yang murni dan
melampaui penglihatan manusia, dia melihat ada orang vyang
membunuh makhluk hidup, mengambil apa yang tidak diberikan,
berperilaku seks yang keliru, berkata tidak benar, berkata memecah-
belah, berkata menyakitkan, berkata yang tidak bermanfaat, iri hati,
dengki dan berpandangan keliru - dengan hancurnya tubuh, setelah
kematian, orang itu terlahir kembali di alam yang menyenangkan,
alam dewa.”

“Dia berkata: ‘Tampaknya benar-benar tidak ada tindakan negatif dan
benar-benar tidak ada dampak dari tindakan negatif. Karena saya
melihat ada orang yang membunuh makhluk hidup ... berpandangan
keliru, dengan hancurnya tubuh, setelah kematian, orang itu terlahir
kembali di alam yang menyenangkan, alam dewa. Dia lalu berkata:
‘Siapa pun yang membunuh makhluk hidup ... berpandangan keliru:
dengan hancurnya tubuh, setelah kematian, mereka semua pasti akan
terlahir kembali di alam yang menyenangkan, alam dewa. Siapa pun
yang tahu ini, dia tahu secara benar. Sebaliknya siapa pun yang tidak
tahu ini, apa yang dia ketahui keliru.” Bersikukuh karena keras kepala
dan mencengkeram pada apa yang dia sendiri lihat, dia sendiri
ketahui, dia sendiri pahami, dia menyatakan: 'Hanya inilah yang
benar. Semua yang lainnya tak berarti.’

Idha panananda, ekacco samano va brahmano va atappamanvaya
padhanamanvaya anuyogamanvaya appamadamanvaya samma
manasikaramanvaya tathartipam cetosamadhim phusati yatha samahite
citte dibbena cakkhuna visuddhena atikkantamanusakena amum
puggalam passati. Idha panatipatim adinnadayim kamesu micchacarim
musavadim pisuna vacam pharusavacam samphappalapim
anabhijjhalum vyapannacittam micchaditthim, kayassa bheda
parammarana passati sugatim saggam lokam uppannam. So evamaha:
'natthi kira bho, papakani kammani, natthi duccaritassa vipako,
apaham puggalam addasam idha panatipatim adinnadayim kamesu
micchacarim musavadim pisunavacam pharusavacam samphappalapim
anabhijjhalum vyapannacittam micchaditthim kayassa bheda
parammarana passami sugatim saggam lokam uppannanti. So
evamaha: 'yo kira bho panatipati

Adinnaday1 kamesu micchacart musavadi pisunavaci pharusavact
samphappalapi anabhijjhali hoti, avyapannacitto hoti, micchaditthi,
sabbo so kayassa bheda parammarana sugatim saggam lokam
upapajjati. Ye evam jananti, te samma jananti, ye afinatha jananti,
miccha tesam fNananti. Iti so yadeva tassa samam fiatam samam
dittham samam viditam, tadeva tattha thamasa paramassal abhinivissa
voharati: idameva saccam

Moghamanfia'nti.

"Then there is the case, Ananda, where a certain contemplative or
brahman — through ardency, exertion, commitment, heedfulness, &
right attention — touches the sort of concentration of awareness that,
when his mind is thus concentrated, he sees with the divine eye, pure
and surpassing the human, that person — the case where one who
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abstains from taking life, abstains from taking what is not given,
abstains from illicit sex, abstains from lying, abstains from speaking
divisively, abstains from speaking abusively, abstains from idle chatter,
is not covetous, not malevolent, & holds right view, with the breakup
of the body, after death, reappears in a good destination, a heavenly
world.

"He says, 'So there really are fine actions, there really is the result of
good conduct. For I saw the case where a person who abstained from
taking life... & held right view, with the breakup of the body, after
death, has reappeared in a good destination, a heavenly world.' He
says, 'Anyone who abstains from taking life... & holds right view: They
all, on the breakup of the body, after death, reappear in a good
destination, a heavenly world. Whoever knows this, knows rightly.
Whoever knows otherwise, their knowledge is wrong.' Insisting
through obstinacy & grasping right there on what was seen by himself,
known by himself, understood by himself, he states: 'Only this is true.
Everything otherwise is worthless.'

“Lalu Ananda, ada samana atau Brahmana tertentu - berkat
ketekunan, upaya, tekad, kepedulian dan dan perhatian yang tepat -
mengalami keadaan konsentrasi sedemikian rupa, sehingga ketika
citta-nya demikian terfokus, dengan mata dewa yang murni dan
melampaui penglihatan manusia, dia melihat ada orang vyang
menghindari pembunuhan terhadap makhluk hidup, tidak mengambil
apa yang tidak diberikan, menghindari perilaku seks yang Kkeliru,
menghindari berkata tidak benar, menghindari berkata memecah-
belah, menghindari berkata menyakitkan, menghindari berkata yang
tidak bermanfaat, menghindari iri hati, menghindari dengki dan
memiliki pandangan benar - dengan hancurnya tubuh, setelah
kematian, (orang tersebut) terlahir kembali di alam yang
menyenangkan, alam dewa.”

“Dia berkata: ‘Tampaknya benar-benar ada tindakan positif dan benar-
benar ada dampak dari tindakan positif. Karena saya melihat ada
orang yang menghindari pembunuhan terhadap makhluk hidup ... dan
memiliki pandangan benar, dengan hancurnya tubuh, setelah
kematian, orang itu terlahir kembali di alam yang menyenangkan,
alam dewa.” Dia lalu berkata: ‘Siapa pun yang menghindari
pembunuhan terhadap makhluk hidup .. dan memiliki pandangan
benar: dengan hancurnya tubuh, setelah kematian, mereka semua
pasti akan terlahir kembali di alam yang menyenangkan, alam dewa.
Siapa pun yang tahu ini, dia tahu secara benar. Sebaliknya siapa pun
yvang tidak tahu ini, apa yang dia ketahui keliru.” Bersikukuh karena
keras kepala dan mencengkeram pada apa yang dia sendiri lihat, dia
sendiri ketahui, dia sendiri pahami, dia menyatakan: 'Hanya inilah
yang benar. Semua yang lainnya tak berarti.’

Idhananda, ekacco samano va brahmano va atappamanvaya
padhanamanvaya

Anuyogamanvaya appamadamanvaya samma manasikaramanvaya
tathartipam cetosamadhim phusati. Yatha samahite citte dibbena
cakkhuna visuddhena atikkantamanusakena amum
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Puggalam passati 'idha panatipata pativiratam adinnadana pativiratam
kamesu micchacara pativiratam musavada pativiratam pisuna vaca2
pativiratam pharusa vaca3 pativiratam samphappalapa pativiratam
anabhijjhalum avyapannacittam sammaditthim kayassa bheda
parammarana passati sugatim saggam lokam upapannam. So evamaha:
'atthi kira bho kalyanani kammani, atthi sucaritassa vipako. Apaham
puggalam addasam idha panatipata pativiratam adinnadana pativiratam
kamesu micchacara pativiratam

Musavada pativiratam pisunavaca pativiratam pharusavaca pativiratam
samphappalapa pativiratam anabhijjhalum vyapannacittam
sammaditthim kayassa bheda parammarana passami sugatim saggam
lokam upapanna'nti. So evamaha: 'yo kira bho panatipata pativirato
adinnadana pativirato kamesu micchacara pativirato musavada
pativirato pisunavaca pativirato pharusavaca pativirato samphappalapa
pativirato anabhijjhalt hoti, avyapannacitto hoti, sammaditthi sabbo so
kayassa bheda parammarana sugatim saggam lokam upapajjati ye
Evam jananti, te samma jananti, ye afinatha jananti, miccha tesam
nananti. Iti so yadeva tassa samam fiatam samam dittham samam
viditam, tadeva tattha thamasa paramassa abhinivissa voharati:
'idameva saccam moghamafia'nti.

"Then there is the case, Ananda, where a certain contemplative or
brahman — through ardency, exertion, commitment, heedfulness, &
right attention — touches the sort of concentration of awareness that,
when his mind is thus concentrated, he sees with the divine eye, pure
and surpassing the human, that person — the case where one who
abstains from taking life, abstains from taking what is not given,
abstains from illicit sex, abstains from lying, abstains from speaking
divisively, abstains from speaking abusively, abstains from idle chatter,
is not covetous, not malevolent, & holds right view, with the breakup
of the body, after death, reappears in a plane of deprivation, a bad
destination, a lower realm, hell.

"He says, 'So there really are no fine actions, there really is no result
of good conduct. For I saw the case where a person who abstained
from taking life... & held right view, with the breakup of the body, after
death, has reappeared in a plane of deprivation, a bad destination, a
lower realm, hell.' He says, 'Anyone who abstains from taking life... &
holds right view: They all, on the breakup of the body, after death,
reappear in a plane of deprivation, a bad destination, a lower realm,
hell. Whoever knows this, knows rightly. Whoever knows otherwise,
their knowledge is wrong.' Insisting through obstinacy & grasping right
there on what was seen by himself, known by himself, understood by
himself, he states: 'Only this is true. Everything otherwise is
worthless.'

“Lalu Ananda, ada samana atau Brahmana tertentu - berkat
ketekunan, upaya, tekad, kepedulian dan dan perhatian yang tepat -
mengalami keadaan konsentrasi sedemikian rupa, sehingga ketika
citta-nya demikian terfokus, dengan mata dewa yang murni dan
melampaui penglihatan manusia, dia melihat - ada orang yang
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menghindari pembunuhan terhadap makhluk hidup, tidak mengambil
apa yang tidak diberikan, menghindari perilaku seks yang Kkeliru,
menghindari berkata tidak benar, menghindari berkata memecah-
belah, menghindari berkata menyakitkan, menghindari berkata yang
tidak bermanfaat, menghindari iri hati, menghindari dengki dan
memiliki pandangan benar, dengan hancurnya tubuh, setelah
kematian, (orang tersebut) terlahir kembali di alam yang tidak
menyenangkan, di alam rendah, alam neraka.”

“Dia berkata: ‘Tampaknya benar-benar tidak ada tindakan positif dan
benar-benar tidak ada dampak dari tindakan positif. Karena saya
melihat ada orang yang menghindari pembunuhan terhadap makhluk
hidup ... dan memiliki pandangan benar, dengan hancurnya tubuh,
setelah kematian, orang itu terlahir kembali di alam yang tidak
menyenangkan, di alam rendah, alam neraka.’ Dia lalu berkata: ‘Siapa
pun yang menghindari pembunuhan terhadap makhluk hidup ... dan
memiliki pandangan benar: dengan hancurnya tubuh, setelah
kematian, mereka semua pasti akan terlahir kembali di alam yang
menyenangkan, alam dewa. Siapa pun yang tahu ini, dia tahu secara
benar. Sebaliknya siapa pun yang tidak tahu ini, apa yang dia ketahui
keliru.” Bersikukuh karena keras kepala dan mencengkeram pada apa
vang dia sendiri lihat, dia sendiri ketahui, dia sendiri pahami, dia
menyatakan: 'Hanya inilah yang benar. Semua yang lainnya tak
berarti.”

Idha panananda, ekacco samano va brahmano va atappamanvaya
padhanamanvaya anuyogamanvaya appamadamanvaya samma
manasikaramanvaya tathartipam cetosamadhim phusati, yatha samahite
citte dibbena cakkhuna visuddhena atikkantamanusakena amum
puggalam passati. Idha panatipata pativiratam adinnadana pativiratam
kamesu micchacara pativiratam musavada pativiratam pisuna vaca
pativiratam pharusa vaca pativiratam. Samphappalapa pativiratam
anabhijjhalum avyapannacittam sammaditthim kayassa bheda
parammarana apayam duggatim vinipatam nirayam upapannam. So
evamaha: 'natthi kira bho kalyanani kammani,

Natthi sucaritassa vipako. Apaham puggalam addasam idha panatipata
pativiratam adinnadana pativiratam kamesu micchacara pativiratam
musavada pativiratam pisuna vaca pativiratam pharusavaca pativiratam
samphappalapa pativiratam anabhijjhalum vyapannacittam
sammaditthim, kayassa bheda parammarana passami apayam duggatim
vinipatam nirayam upapanna'nti. So evamaha: 'yo kira bho panatipata
pativirato adinnadana pativirato kamesu micchacara pativirato
musavada pativirato

Pisunavaca pativirato pharusavaca pativirato samphappalapa pativirato
anabhijjhalu hoti, avyapannacitto hoti sammaditthi. Sabbo so kayassa
bheda parammarana apayam duggatim vinipatam nirayam upapajjati,
ye evam jananti, te samma jananti, ye afifiatha jananti, miccha tesam
nana'nti. Iti so yadeva tassa samam fiatam samam dittham samam
viditam, tadeva tattha thamasa paramassa abhinivissa voharati:
'idameva saccam moghamafia'nti.
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"Now, Ananda, in the case where the contemplative or brahman says,
'So there really are evil actions, there really is the result of
misconduct,' I allow him that. When he says, 'For I saw the case where
a person who took life... & held wrong view, with the breakup of the
body, after death, has reappeared in a plane of deprivation, a bad
destination, a lower realm, hell,' I allow him that, too. But when he
says, 'Anyone who takes life... & hold wrong view: They all, on the
breakup of the body, after death, reappear in a plane of deprivation, a
bad destination, a lower realm, hell," I don't allow him that. And when
he says, 'Whoever knows this, knows rightly; whoever knows
otherwise, their knowledge is wrong,' I don't allow him that. When,
insisting through obstinacy & grasping right there on what was seen by
himself, known by himself, understood by himself, he states: 'Only this
is true. Everything otherwise is worthless," I don't allow him that,
either. Why is that? Because the Tathagata's knowledge with regard to
the greater analysis of action is otherwise.

"Lalu, Ananda, jika ada samana atau Brahmana yang mengatakan,
‘Jadi benar-benar ada tindakan negatif, benar-benar ada dampak dari
tindakan negatif,” saya tidak keberatan atas hal itu. Ketika dia
mengatakan, ‘Karena saya melihat ada orang yang membunuh
makhluk hidup ... berpandangan keliru, dengan hancurnya tubuh,
setelah kematian, orang itu terlahir kembali di alam yang tidak
menyenangkan, di alam rendah, alam neraka,” saya juga tidak
keberatan. Tapi ketika dia mengatakan, ‘Siapa pun yang membunuh
makhluk hidup ... berpandangan keliru, dengan hancurnya tubuh,
setelah kematian, mereka semua pasti akan terlahir kembali di alam
yang tidak menyenangkan, di alam rendah, alam neraka,' saya tidak
sependapat dengannya. Dan ketika dia mengatakan, ‘Siapa pun yang
tahu ini, dia tahu secara benar; sebaliknya siapa pun yang tidak tahu
ini, apa yang dia ketahui keliru,” saya tidak sependapat dengannya.
Ketika bersikukuh karena keras kepala dan mencengkeram pada apa
vang dia sendiri lihat, dia sendiri ketahui, dia sendiri pahami, dia
menyatakan: 'Hanya inilah yang benar. Semua yang lainnya tak
berarti.”” Saya juga tidak sependapat dengannya. Mengapa demikian?
Karena apa yang Tathagata ketahui sehubungan dengan analisa
mendetail tentang karma adalah berbeda.

Tatrananda, yvayam samano va brahmano va evamaha: atthi kira bho,
papakani kammani, atthi duccaritassa vipakoti. [damassa anujanami.
Yampi so evamaha: apaham puggalam addasam idha panatipatim
adinnadayim kamesu micchacarim musavadim pisunavacim
pharusavacim samphappalapim anabhijjhalum avyapannacittam
Sammaditthim kayassa bheda parammarana passami apayam duggatim
vinipatam nirayam upapanna'nti. Idampissa anujanami. Yafca kho so
evamaha: 'yo kira bho panatipati adinnaday1 kamesu micchacari
musavadi pisunavaci pharusavaci samphappalapi anabhijjhalu hoti,
avyapannacitto hoti, sammaditthi, sabbo so kayassa bheda
parammarana apayam duggatim vinipatam nirayam upapajjati'ti.

Idamassa nanujanami. Yampi so evamaha: ye evam jananti, te samma
jananti, ye afifatha jananti, miccha tesam fiananti. Idampissa
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nanujanami. Yampi so yadeva tassa samam fiatam samam dittham
samam viditam, tadeva tattha thamasa paramassa abhinivissa voharati,
'idameva saccam moghamaffia'nti. [dampissa nanujanami. Tam kissa
hetu: afifiatha hi ananda, tathagatassa mahakammavibhange fianam
hoti.

"Now, Ananda, in the case where the contemplative or brahman says,
'So there really are no evil actions, there really is no result of
misconduct,' I don't allow him that. But when he says, 'For I saw the
case where a person who took life... & held wrong view, with the
breakup of the body, after death, has reappeared in a good
destination, a heavenly world,' I do allow him that. But when he says,
'Anyone who takes life... & hold wrong view: They all, on the breakup
of the body, after death, reappear in a good destination, a heavenly
world,' I don't allow him that. And when he says, 'Whoever knows this,
knows rightly. Whoever knows otherwise, their knowledge is wrong,' I
don't allow him that. When, insisting through obstinacy & grasping
right there on what was seen by himself, known by himself,
understood by himself, he states: 'Only this is true. Everything
otherwise is worthless,' I don't allow him that, either. Why is that?
Because the Tathagata's knowledge with regard to the greater analysis
of action is otherwise.

"Lalu, Ananda, jika ada samana atau Brahmana yang mengatakan,
‘Jadi benar-benar tidak ada tindakan negatif, benar-benar tidak ada
dampak dari tindakan negatif,’ saya tidak sependapat dengannya. Tapi
ketika dia mengatakan, ‘Karena saya melihat ada orang yang
membunuh makhluk hidup ... dan berpandangan keliru, dengan
hancurnya tubuh, setelah kematian, orang itu terlahir kembali di alam
yang menyenangkan, alam dewa,’ saya tidak keberatan atas hal itu.
Tapi ketika dia mengatakan, ‘Siapa pun yang membunuh makhluk
hidup... dan berpandangan keliru, dengan hancurnya tubuh, setelah
kematian, mereka semua pasti akan terlahir kembali di alam yang
menyenangkan, alam dewa,' saya tidak sependapat dengannya. Dan
ketika dia mengatakan, ‘Siapa pun yang tahu ini, dia tahu secara
benar; sebaliknya siapa pun yang tidak tahu ini, apa yang dia ketahui
keliru,” saya tidak sependapat dengannya. Ketika bersikukuh karena
keras kepala dan mencengkeram pada apa yang dia sendiri lihat, dia
sendiri ketahui, dia sendiri pahami, dia menyatakan: 'Hanya inilah
yang benar. Semua yang lainnya tak berarti,” saya juga tidak
sependapat dengannya. Mengapa demikian? Karena apa vyang
Tathagata ketahui sehubungan dengan analisa mendetail tentang
karma adalah berbeda.

Tatrananda, yvayam samano va brahmano va evamaha: natthi kira bho,
papakani kammani natthi duccaritassa vipakoti. Idamassa nanujanami.
Yampi kho so evamaha: apaham puggalam addasam idha panatipatim
adinnadayim kamesu micchacarim musavadim pisunavacim
pharusavacim samphappalapim anabhijjhalum avyapannacittam
sammaditthim kayassa bheda parammarana passami sugatim saggam
lokam upapanna'nti, idamassa anujanami. Yaiica kho so evamaha: 'yo
kira bho panatipati adinnadayi kamesu micchacari musavadi
pisunavaci pharusavaci samphappalapi anabhijjhalu hoti,
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avyapannacitto hoti sammaditthi, sabbo so kayassa bheda
parammarana sugatim saggam lokam upapajjati'ti. idamassa
nanujanami. Yampi so evamaha: ye evam jananti, te samma jananti ye
afifiatha jananti, miccha tesam fiananti. [dampissa nanujanami. Yampi
so yadeva tassa samam fiatam samam dittham samam viditam, tadeva
tattha thamasa paramassa abhinivissa voharati: 'idameva saccam
moghamaffia'nti. [dampissa nanujanami. Tam kissa hetu: afinatha hi
ananda, tathagatassa mahakammavibhange fianam hoti.

"Now, Ananda, in the case where the contemplative or brahman says,
'So there really are fine actions, there really is the result of good
conduct,' I allow him that. And when he says, 'For I saw the case
where a person who abstained from taking life... & held right view,
with the breakup of the body, after death, has reappeared in a good
destination, a heavenly world,' I allow him that, too. But when he says,
'Anyone who abstains from taking life... & holds right view: They all,
on the breakup of the body, after death, reappear in a good
destination, a heavenly world," I don't allow him that. And when he
says, 'Whoever knows this, knows rightly. Whoever knows otherwise,
their knowledge is wrong,’ I don't allow him that. When, insisting
through obstinacy & grasping right there on what was seen by himself,
known by himself, understood by himself, he states: 'Only this is true.
Everything otherwise is worthless,' I don't allow him that, either. Why
is that? Because the Tathagata's knowledge with regard to the greater
analysis of action is otherwise.

"Lalu, Ananda, jika ada samana atau Brahmana yang mengatakan,
‘Jadi benar-benar ada tindakan positif, benar-benar ada dampak dari
tindakan positif,” saya tidak keberatan atas hal itu. Ketika dia
mengatakan, ‘Karena saya melihat ada orang yang menghindari
pembunuhan terhadap makhluk hidup .. dan memiliki pandangan
benar, dengan hancurnya tubuh, setelah kematian, orang itu terlahir
kembali di alam yang menyenangkan, alam dewa,’ saya juga tidak
keberatan. Tapi ketika dia mengatakan, ‘Siapa pun yang menghindari
pembunuhan terhadap makhluk hidup ... dan memiliki pandangan
benar, dengan hancurnya tubuh, setelah kematian, mereka semua
pasti akan terlahir kembali di alam yang menyenangkan, alam dewa,’
saya tidak sependapat dengannya. Dan ketika dia mengatakan, ‘Siapa
pun yang tahu ini, dia tahu secara benar; sebaliknya siapa pun yang
tidak tahu ini, apa yang dia ketahui keliru,” saya tidak sependapat
dengannya. Ketika bersikukuh  karena keras kepala dan
mencengkeram pada apa yang dia sendiri lihat, dia sendiri ketahui, dia
sendiri pahami, dia menyatakan: 'Hanya inilah yang benar. Semua
vang lainnya tak berarti,” saya juga tidak sependapat dengannya.
Mengapa demikian? Karena apa yang Tathagata ketahui sehubungan
dengan analisa mendetail tentang karma adalah berbeda.

Tatrananda, yvayam samano va brahmano va evamaha: atthi kira bho
kalyanani kammani, atthi sucaritassa vipakoti. Idamassa anujanami.
Yampi kho so evamaha: apaham puggalam addasam idha panatipata
pativiratam adinnadana pativiratam kamesu micchacara pativiratam
musavada pativiratam pisuna vaca pativiratam pharusa vaca
pativiratam samphappalapa pativiratam anabhijjhalum
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avyapannacittam sammaditthim. Kayassa bheda parammarana passami
sugatim saggam lokam upapanna'nti. [Idampissa anujanami. Yafica kho
so evamaha: yo kira bho panatipata pativirato adinnadana pativirato
kamesu micchacara pativirato musavada pativirato pisunavaca
pativirato pharusavaca pativirato anabhijjhalum avyapannacittam
sammaditthi, sabbo so kayassa bheda parammarana sugatim saggam
lokam upapajjati'ti. Idamassa nanujanami yampi so evamaha: ye evam
jananti te samma jananti, ye afifiatha jananti miccha tesam fiananti.
Idampissa nanujanami. Yampi so yadeva tassa samam fiatam samam
dittham samam viditam, tadeva tattha thamasa paramassa abhinivissa
voharati: idameva saccam moghamaffia'nti. I[dampissa nanujanami.
Tam kissa hetu: afifatha hi ananda, tathagatassa mahakammavibhange
fianam hoti.

"Now, Ananda, in the case where the contemplative or brahman says,
'So there really are no fine actions, there really is no result of good
conduct,' I don't allow him that. But when he says, 'For I saw the case
where a person who abstained from taking life... & held right view,
with the breakup of the body, after death, has reappeared in a plane of
deprivation, a bad destination, a lower realm, hell," I do allow him that.
But when he says, 'Anyone who abstains from taking life... & holds
right view: They all, on the breakup of the body, after death, reappear
in a plane of deprivation, a bad destination, a lower realm, hell,’ I don't
allow him that. And when he says, 'Whoever knows this, knows rightly.
Whoever knows otherwise, their knowledge is wrong,' I don't allow him
that. When, insisting through obstinacy & grasping right there on what
was seen by himself, known by himself, understood by himself, he
states: 'Only this is true. Everything otherwise is worthless,’ I don't
allow him that, either. Why is that? Because the Tathagata's
knowledge with regard to the greater analysis of action is otherwise.

"Lalu, Ananda, jika ada samana atau Brahmana yang mengatakan,
‘Jadi benar-benar tidak ada tindakan positif, benar-benar tidak ada
dampak dari tindakan positif,” saya tidak sependapat dengannya. Tapi
ketika dia mengatakan, ‘Karena saya melihat ada orang vyang
menghindari pembunuhan terhadap makhluk hidup ... dan memiliki
pandangan benar, dengan hancurnya tubuh, setelah kematian, orang
itu terlahir kembali di alam yang tidak menyenangkan, di alam rendah,
alam neraka,” saya tidak keberatan atas hal itu. Tapi ketika dia
mengatakan, ‘Siapa pun yang menghindari pembunuhan terhadap
makhluk hidup... dan memiliki pandangan keliru, dengan hancurnya
tubuh, setelah kematian, mereka semua pasti akan terlahir kembali di
alam yang tidak menyenangkan, di alam rendah, alam neraka,' saya
tidak sependapat dengannya. Dan ketika dia mengatakan, ‘Siapa pun
yang tahu ini, dia tahu secara benar; sebaliknya siapa pun yang tidak
tahu ini, apa yang dia ketahui keliru,” saya tidak sependapat
dengannya. Ketika bersikukuh  karena keras kepala dan
mencengkeram pada apa yang dia sendiri lihat, dia sendiri ketahui, dia
sendiri pahami, dia menyatakan: 'Hanya inilah yang benar. Semua
vang lainnya tak berarti,” saya juga tidak sependapat dengannya.
Mengapa demikian? Karena apa yang Tathagata ketahui sehubungan
dengan analisa mendetail tentang karma adalah berbeda.
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Tatrananda, yvayam samano va brahmano va evamaha: natthi kira bho
kalyanani kammani, natthi sucaritassa vipakoti. Idamassa nanujanami.
Yafica kho so evamaha: apaham puggalam addasam idha panatipata
pativiratam adinnadana pativiratam kamesu micchacara pativiratam
musavada pativiratam pisuna vaca pativiratam pharusa vaca
pativiratam samphappalapa pativiratam anabhijjhalum
avyapannacittam sammaditthim. Kayassa bheda parammarana passami
apayam duggatim vinipatam nirayam upapanna'nti. [damassa
anujanami. Yafca kho so evamaha: yo kira bho panatipata pativirato
adinnadana pativirato kamesu micchacara pativirato musavada
pativirato pisunavaca pativirato pharusavaca pativirato anabhijjhalum
avyapannacittam sammaditthi, sabbo so kayassa bheda parammarana
apayam duggatim vinipatam nirayam upapajjati'ti. [damassa
nanujanami yafica so kho evamaha: ye evam jananti, te samma jananti,
ye afifatha jananti, miccha tesam fananti. Idampissa nanujanami.
Yampi so yadeva tassa samam fiatam samam dittham samam viditam,
tadeva tattha thamasa paramassa abhinivissa voharati: idameva saccam
moghamaffia'nti. [dampissa nanujanami. Tam kissa hetu: afinatha hi
ananda, tathagatassa mahakammavibhange fianam hoti.

"Now, Ananda, in the case of the person who takes life... & holds
wrong view and, with the breakup of the body, after death, reappears
in a plane of deprivation, a bad destination, a lower realm, hell: Either
earlier he performed evil action that is to be felt as painful, or later he
performed evil action that is to be felt as painful, or at the time of
death he adopted & carried out wrong view. Because of that, with the
breakup of the body, after death, he reappears in a plane of
deprivation, a bad destination, a lower realm, hell. And as for the
results of taking life... holding wrong view, he will feel them either
right here & now, or in the next [lifetime], or following that.

"Lalu Ananda, ada orang yang membunuh makhluk hidup ... dan
berpandangan keliru, dengan hancurnya tubuh, setelah kematian,
orang itu terlahir kembali di alam yang tidak menyenangkan, di alam
rendah, alam neraka: apakah sebelumnya dia melakukan tindakan
negatif yang membawa dukkha, atau setelahnya dia melakukan
tindakan negatif yang membawa dukkha, atau di saat kematian, dia
berpandangan keliru. Karena itu, dengan hancurnya tubuh, setelah
kematian, dia terlahir kembali di alam yang tidak menyenangkan, di
alam rendah, alam neraka. Sedangkan mengenai konsekuensi dari
membunuh makhluk hidup ... dan berpandangan keliru, dia akan
mengalaminya di sini dan sekarang, atau (di kehidupan) berikutnya,
atau kehidupan setelah itu.

Tatrananda, yvayam puggalo idha panatipati adinnaday1 kamesu
micchacart musavadi pisunavaci pharusavaci anabhijjhala
avyapannacittam micchaditthi, kayassa bheda parammarana apayam
duggatim vinipatam nirayam upapajjati. Pubbe vassa tam katam hoti
papakammam dukkhavedaniyam. Paccha vassatam katam hoti
papakammam dukkhavedaniyam. Maranakale vassa hoti micchaditthi
samattd samadinna.l Tena so kayassa bheda parammarana apayam
duggatim vinipatam nirayam upapajjati. Yanca kho so idha panatipatt
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hoti adinnaday1 hoti kamesu micchacart hoti musavadi hoti pisunavact
hoti pharusavaci hoti anabhijjhali hoti avyapannacittam micchaditthi
hoti tassa dittheva dhamme vipakam patisamvedeti, upapajje va, apare
va pariyaye.

"In the case of the person who takes life... & holds wrong view [yet],
with the breakup of the body, after death, reappears in a good
destination, a heavenly world: Either earlier he performed fine action
that is to be felt as pleasant, or later he performed fine action that is
to be felt as pleasant, or at the time of death he adopted & carried out
right view. Because of that, with the breakup of the body, after death,
he reappears in a good destination, a heavenly world. But as for the
results of taking life... holding wrong view, he will feel them either
right here & now, or in the next [lifetime], or following that.

"Lalu Ananda, ada orang yang membunuh makhluk hidup .. dan
berpandangan keliru, dengan hancurnya tubuh, setelah kematian,
orang itu terlahir kembali di alam yang menyenangkan, alam dewa:
apakah sebelumnya dia melakukan tindakan positif yang membawa
sukha, atau setelahnya dia melakukan tindakan positif yang membawa
sukha, atau di saat kematian, dia berpandangan benar. Karena itu,
dengan hancurnya tubuh, setelah kematian, dia terlahir kembali di
alam yang menyenangkan, alam dewa. Sedangkan mengenai
konsekuensi dari membunuh makhluk hidup ... dan berpandangan
keliru, dia akan mengalaminya di sini dan sekarang, atau (di
kehidupan) berikutnya, atau kehidupan setelah itu.

Tatrananda, yvayam puggalo idha panatipati adinnaday1 kamesu
micchacarmi musavadi pisunavact pharusavact anabhijjhalum
avyapannacittam micchaditthi, kayassa bheda parammaranasugatim
saggam lokam upapajjati. Pubbe vassa tam katam hoti
kalyanakammam sukhavedaniyam. Paccha vassa tam katam hoti
kalyanakammam sukhavedaniyam. Maranakale vassa hoti sammaditthi
samatta samadinna, tena so kayassa bheda parammarana sugatim
saggam lokam upapajjati. Yafica kho so idha panatipati hoti adinnaday1
hoti kamesu micchacari hoti musavadi hoti pisunavact hoti pharusavaci
hoti

Anabhijjhalum hoti avyapannacittam micchaditthi hoti. Tassa dittheva
dhamme vipakam patisamvedeti, upapajje va, apare va, pariyaye.

"In the case of the person who abstains from taking life... & holds right
view and, with the breakup of the body, after death, reappears in a
good destination, a heavenly world: either earlier he performed fine
action that is to be felt as pleasant, or later he performed fine action
that is to be felt as pleasant, or at the time of death he adopted &
carried out right view. Because of that, with the breakup of the body,
after death, he reappears in a good destination, a heavenly world. And
as for the results of abstaining from taking life... holding right view, he
will feel them either right here & now, or in the next [lifetime], or
following that."

"Ada orang yang menghindari pembunuhan terhadap makhluk hidup ...
dan memiliki pandangan benar, dengan hancurnya tubuh, setelah
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kematian, orang itu terlahir kembali di alam yang menyenangkan,
alam dewa: apakah sebelumnya dia melakukan tindakan positif yang
membawa sukha, atau setelahnya dia melakukan tindakan positif yang
membawa sukha, atau di saat kematian, dia berpandangan benar.
Karena itu, dengan hancurnya tubuh, setelah kematian, dia terlahir
kembali di alam yang menyenangkan, alam dewa. Sedangkan
mengenai dampak dari menghindari pembunuhan terhadap makhluk
hidup ... memiliki pandangan benar, dia akan mengalaminya di sini dan
sekarang, atau (di kehidupan) berikutnya, atau kehidupan setelah itu.”

Tatrananda, yvayam puggalo idha panatipata pativirato adinnadana
pativirato kamesu micchacara pativirato musavada pativirato
pisunavaca pativirato

Pharusavaca pativirato anabhijjhalum avyapannacittam sammaditthi,
kayassa bheda parammarana sugatim saggam lokam upapajjati. Pubbe
vassa tam katam hoti kalyanakammam sukhavedaniyam. Paccha vassa
tam katam hoti kalyanakammamsukhavedaniyam. Maranakale vassa
hoti sammaditthi samatta samadinna. Tena so kayassa bheda
parammarana sugatim saggam lokam upapajjati. Yafica kho so idha
panatipata pativirato hoti adinnadana pativirato hoti kamesu
micchacara pativirato hoti musavada pativirato hoti pisunavaca
pativirato hoti pharusavaca pativirato hoti anabhijjhalum hoti
avyapannacittam sammaditthi hoti. Tassa dittheva dhamme vipakam
patisamvedeti, upapajje va, apare va pariyaye.

"In the case of the person who abstains from taking life... & holds right
view [yet] with the breakup of the body, after death, reappears in a
plane of deprivation, a bad destination, a lower realm, hell: Either
earlier he performed evil action that is to be felt as painful, or later he
performed evil action that is to be felt as painful, or at the time of
death he adopted & carried out wrong view. Because of that, with the
breakup of the body, after death, he reappears in a plane of
deprivation, a bad destination, a lower realm, hell. But as for the
results of abstaining from taking life... holding right view, he will feel
them either right here & now, or in the next [lifetime], or following
that.

"Ada orang yang menghindari pembunuhan terhadap makhluk hidup ...
dan memiliki pandangan benar, (namun) dengan hancurnya tubuh,
setelah kematian, orang itu terlahir kembali di alam yang tidak
menyenangkan, di alam rendah, alam neraka: apakah sebelumnya dia
melakukan tindakan negatif yang membawa dukkha, atau setelahnya
dia melakukan tindakan negatif yang membawa dukkha, atau di saat
kematian, dia berpandangan keliru. Karena itu, dengan hancurnya
tubuh, setelah kematian, dia terlahir kembali di alam yang tidak
menyenangkan, di alam rendah, alam neraka. Sedangkan mengenai
dampak dari menghindari pembunuhan terhadap makhluk hidup ...
memiliki pandangan benar, dia akan mengalaminya di sini dan
sekarang, atau (di kehidupan) berikutnya, atau kehidupan setelah itu.”

Tatrananda, yvayam puggalo idha panatipata pativirato adinnadana
pativirato kamesu micchacara pativirato musavada pativirato
pisunavaca pativirato
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Pharusavaca pativirato anabhijjhalum avyapannacittam sammaditthi,
kayassa bheda parammarana apayam duggatim vinipatam nirayam
upapajjati. Pubbe vassa tam katam hoti papakammam
dukkhavedaniyam. Paccha vassa tam katam hoti papakammam
dukkhavedaniyam. Marana kale vassa hoti micchaditthi samatta
samadinna. Tena so kayassa bheda parammarana apayam duggatim
vinipatam nirayam upapajjati. Yafica kho so idha panatipata pativirato
hoti adinnadana pativirato hoti kdmesu micchacara pativirato hoti
musavada pativirato hoti pisunavaca pativirato hoti pharusavaca
Pativirato hoti anabhijjhalum hoti avyapannacittam sammaditthi hoti,
tassa dittheva dhamme vipakam patisamvedeti, upapajje va, apare va,
pariyaye.

"Thus, Ananda, there is action that is ineffectual and apparently
ineffectual. There is action that is ineffectual but apparently effectual.
There is action that is both effectual and apparently effectual. There is
action that is effectual but apparently ineffectual."”

"Dengan demikian Ananda, ada tindakan yang tak berdampak dan
tampaknya tak berdampak. Ada tindakan yang tak berdampak tapi
tampaknya berdampak. Ada tindakan yang berdampak dan tampaknya
berdampak. Ada tindakan yang berdampak tapi tampaknya tak
berdampak."

Iti kho ananda, atthi kammam abhabbam abhabbabhasam, atthi
kammam abhabbam bhabbabhasam. Atthi kammam bhabbaficeva
bhabbabhasafica, atthi kammam bhabbam abhabbabhasanti.

That is what the Blessed One said. Gratified, Ven. Ananda delighted in
the Blessed One's words.

Itulah yang dikatakan Bhagava. Bhikkhu Ananda bergembira dan
bersukacita atas kata-kata Bhagava.

Idamoca: bhagava. Attamano ayasma anando bhagavato bhasitam
abhinanditi.
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